Introduction to the course
(Revised by ALAN, SUMMER 13)
Welcome to Introduction to Christian Theology! The course you are beginning is the result of more than three decades of research and experience and has already been taught to thousands around the world. This introduction will give you some interesting and helpful information concerning the course, this manual, and its author, Alan Scholes.

ABOUT YOUR MANUAL

This Introduction To Christian Theology manual was originally developed out of collaboration between David Sunde and Alan Scholes beginning in the mid-1970s. Initially, Sunde and Scholes each taught the course several times and traded notes and insights. Then in 1980, when the two were both faculty at the International School of Theology, a Campus Crusade seminary in California, they team-taught a longer version of the course as a part of the resident school Master of Arts degree curriculum. Finally, their joint efforts were written up in manual form more than two decades ago

This 2013 edition has been revised and updated by Alan Scholes with the help of Dr. Keith Johnson and Dr. Conrad Koch who has been contributing to and teaching the course since 1992.

The manual is designed with three purposes in mind. First, you will use it during your classroom sessions as a note-taking outline. Second, the manual functions as one of your textbooks for the course. In most sessions you will find one or more quotes enclosed in boxes. These boxed quotes will generally not be covered during the session; rather you will be responsible to read them before the next day's class. In them you will find a treasure trove of insights from many of the great theologians of the centuries as well as the viewpoints of non-Christian philosophers and cultists. These quotes form an invaluable resource for your own theological study and future speaking, teaching, or writing.

The third purpose of the manual is that you may reproduce it to assist you in your ministry. Following this introduction, you will find a statement granting limited permission to you, assuming you have registered for and completed an Introduction to Christian Theology course taught by Alan Scholes, Keith Johnson, or Conrad Koch, to reproduce this manual, or sections of it, to aid you in your ministry. This limited permission has two important restrictions: 1) When you reproduce sections of the manual, you must include the copyright claim at the bottom of each page; 2) You must notify those receiving copies that they do not have permission to make further copies. One way to notify them is to include a reproduction of the "Limited Copy Permission" notice with each manual, or portion, you distribute. There are two reasons for these restrictions. The first is to guarantee the quality and accuracy of the theological material. As a graduate of the course, you will be able to give needed perspective to the material. Some third- or fourth-generation user might not. The second reason for the restrictions is to preserve the right of the author to use his own research. You may wish to purchase an extra manual so that you will have a clean copy, free of handwritten notes, for future reproduction.

ABOUT THE AUTHOR OF THIS MANUAL

Alan Kent Scholes received Christ at the age of 19 through the influence of Lambert Dolphin (called "Dr. Williams" in The Artful Dodger) and Peninsula Bible Church in Palo Alto, California. Following graduation from San Francisco State University with a B.A. in Psychology, Alan joined CCC staff where he has now served for more than forty years. His Crusade assignments have included: campus staff (eight years--Campus Director, five), Coordinator of Campus Literature, U.S. Training Coordinator, Fellow of the International Research Council (a CCC think tank), Faculty at the International School of Theology, and, most recently, Associate Director of The International School Project. In addition, Alan has taught one or more Institute of Biblical Studies courses, somewhere in the world, every year since 1976.

Alan's graduate work includes three Master's degrees (Masters of Arts in Biblical Studies, M. A. in Religious Education, and Master of Divinity) and a Ph.D. in Theology and Personality from the Claremont School of Theology.  

Alan is the author of three books and the co-author of two others. He has also written numerous articles for national publications on topics ranging from biography and American history to theology and philosophical apologetics.

Alan and his wife, Jan, have three married children, Rebecca, Rich, and Laura. Rebecca is a home-schooling mom living in the Denver area of Colorado. Rich works as a credit-union executive in Oregon. Laura is a new mom and lives in San Diego, California. Alan and Jan are the proud grandparents of seven and make their home in Parker, Colorado.

Limited Copy Permission
Limited permission is hereby granted to reproduce any or all of the pages of this Introduction to Christian Theology Manual if, and only if, each and every one of the following conditions is met:

A. Only those who have duly registered for and completed an Institute of Biblical Studies "Introduction to Christian Theology" course taught by Alan Scholes, Keith Johnson, or Conrad Koch may reproduce and/or distribute copies of the manual.

B. All reproduced pages must include the "©Copyright, A. Scholes, 1977-2013" claim, clearly visible at the bottom of the page.

C. All those who receive copies of the manual (or portions thereof) must be notified (verbally or in writing) that they do not have permission to make further reproductions from such copies (unless they independently fulfill conditions A and B above).
Anyone who does not meet all three of the above conditions must receive separate written permission from the author before reproducing this manual or any portion of it.

Alan Kent Scholes
Alan Kent Scholes, May 23, 2013
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CLASS SYLLABUS
  I.
Course Description

This course will help prepare you as a leader in the gospel ministry by developing your convictions and persuasions in ten areas of systematic theology including the nature of God, Christ, the Bible, humanity and salvation.

 II.
Class Objectives: When you have completed this course, you should be able to:

1.
Have a greater appreciation for and excitement about theology and its practical value for ministry.

2.
Cultivate a deeper faith in God and confidence in His promises.

3.
Gain a greater grasp of, and confidence in, the gospel of salvation.

4.
Apply insights from theology to your own ministry of winning, building and sending.

5.
Research biblically and theologically a selected attribute of God.

6.
Demonstrate a comprehension of major viewpoints, differences, and conflicts that exist in several areas of theology.

7.
Develop a deeper understanding of, and commitment to, the Cru Statement of Faith.

8.
Be better prepared to engage your culture in gospel ministry by discovering what various people think about theological issues. 

III.
Class Schedule:

Day
   Title
Assignments (note: readings due at



the beginning of the class assigned.)

Thursday
1. Where We Are Headed
 6/13

Theology Proper



2. Our God and Who He Is

Friday 
3. Our God and His Power 
(EG)
Chapters 1, 2 & 3;
 6/14

(AD)
Foreword; Preface; 




Chapters One and Eight

Bibliology


4. The Inerrancy Controversy

Monday
5-6. Can We Trust Our Bible?
(EG)
Chapters 4 & 5;
 6/17

(AD)
Chapter Six




“Doctrinal Convictions 




and Persuasions” (Article)



Christology
Tuesday
7. Christ Our Access
(EG)
Chapter 6;
 6/18

(AD)
Chapter Two 


 
8. Difficulties in Christology

Anthropology
Wednesday
9. How Were We Made?
(EG)
Chapter 7;
 6/19

(AD)
Chapter Seven



10. Who Are We?
Attributes Project Due
Thursday
11. Where Are We Now?
(EG)
Chapter 8;
 6/20

(AD)
Chapters Three and Four

Soteriology


12. What Has He Done?

Friday
13. What Does it Mean to
(EG)
Chapter 9
 6/21
      “Believe in Christ”?
(AD)
Chapter Nine



14. What Do We Have?

Pneumatology and Peripatology
Monday
15. Our Baptism of Power
(EG)
Chapter 10;
 6/24

"Problem Passages


16. Our Growing Walk
for Security"



(Scholes Article)



Angelology

Tuesday
17. Our Unseen War
Doctrine Survey Project Due;
 6/25

(EG)
Chapters 11 & 12
Ecclesiology


18. Our Form and Freedom

Wednesday
19. The Church and You
(EG)
Chapter 13

 6/26

(AD)
Chapter Eleven

(AD) 
"Levels of Answering" (Appendix)

Eschatology


20. The Future Fantastic

Thursday 6/27  9:00 am
Final Exam for Senior Staff
Friday 6/28
    9:00 am
Final Exam for New Staff

 IV. Textbooks:

(EG) Scholes, Alan. Enjoying God: An Introduction to Christian Theology 

(AD) Scholes, Alan. The Artful Dodger: A Skeptic Confronts Christianity

Scholes, Alan. Introduction to Christian Theology Manual (2013 Edition). The boxed quotes in each session are to be read before next day's class and will be tested on the final exam. Note: The articles assigned for Sessions 5 & 15 are found in the back of this Introduction to Christian Theology Manual. 


Grudem, Wayne. Systematic Theology. There will be no required reading assignments from this book for this class. The book will be used in your Attributes Research Project and will be a primary text in any future theology classes you take at IBS. 

  V. Written Assignments

A.
Attributes Research Project

1.
Purpose: Develop skill in synthesizing passages into theological statements.

2. Description: Fill out the “Attributes Research Project – Introduction to Christian Theology Worksheet” found in the back of this manual. You may produce your work on a computer using the outline of the Worksheets. All students must use only the English Standard Version (ESV) of the Bible for this project. A searchable edition is available free at http://www.esv.org/. The project is due at the beginning of class, Wed., 6/19.

3.
Grading: This paper will be worth a maximum of 30 points. Here are the criteria and point values the graders will use in evaluating your paper. Section numbers refer to the “Worksheet”:

a. (Section 2) First 10 passages (10 points). Did you clearly understand and state what each verse taught about the attribute examined? Was it stated in principle form? 

b. (Section 3) Additional 5 passages (5 points). Are there at least 5 passages listed and is each clearly related to the attribute? Did you clearly understand and state in principle form what each verse taught about the attribute examined?

c. (Section 4) Categorizing (5 points). Are two or more categories clearly stated and defined? Do the scriptures cited under each category fit well in that category? Is each of the 15 scriptures included in at least one category?

d. (Section 5) Summary (5 points). Is the summary clear and comprehensive (covers all the categories)? Are the similarities and/or differences between the student’s conclusions and those of Grudem or others clearly explained?

e. (Section 6) Application (5 points). Are the applications specific plans, practical, and appropriate (biblically and theologically legitimate)?

B.
Theological Survey Project.

1.
Purpose: to help you gain a stronger awareness of Biblical doctrine by discovering and evaluating other people’s religious views.

2. Description: On the IBS website, you will find a “World View Survey – Introduction” and a specially designed “World View Survey”. Make three copies of the Survey. Read carefully the World View Survey – Introduction. Take the World View Survey with three different people, looking for as much variety as possible, e.g., college student, business professional, farmer, homemaker, etc. Do not survey SOL or IBS students or other Cru staff or Interns. Note: since a major point of this assignment is to ask the questions and discern when you have understood the answers, you will need to be the primary surveyor with three separate individuals. You are encouraged to pair up to do this assignment, but if you do, together you will have to survey six people (three each).

Out of these three surveys, pick the one that is the most interesting. (That will usually be the one from the person with the most non-biblical views.) In one to two pages evaluate where the person is correct and/or incorrect or unclear in relation to biblical doctrine. For each non-biblical view, briefly explain what is wrong demonstrating your knowledge of correct doctrine. Do not just repeat what the person said on the survey. Show that you know what was wrong with what he or she said, and that you know the correct doctrine. This project is due at the beginning of class, Tuesday 6/25.

3. Grading: See the “World View Survey – Introduction”. Turning in the three completed surveys will account for 60% of your grade on this project. The remaining 40% will be determined by the quality of your evaluation. 

C.
Final Exam. Comprehensive. The exam will test on the classroom lectures and the assigned readings from (EG), (AD), assigned articles, and the Manual. The questions all will be either: multiple-choice, matching or true-false. Hint: Use the nine Study Guides available on the IBS website.  

 VI. Grading Procedure

A. 
Philosophy - For some of you it will be a new experience to take a class in a Christian setting. There are three values we hold as a part of the philosophy of Christian graduate education in IBS:

1.
Excellence - We're assuming that you are here because you want to be here. We're hopeful that you'll catch a love for the Scriptures and a desire to know truth that will motivate you from the inside to please the Lord with your work. Ultimately He is the one you are serving (Col. 3:23). Grades are designed to measure your progress and help you keep up with the concentrated and therefore somewhat intense schedule of the course.

2.
Collegiality - This is not a competition. We encourage you to help each other, and our desire as instructor and TAs is to assist you any way we can. Talk with other students about your project. Do your own work, (i.e. don’t just copy someone else’s paper or both turn in the same jointly written paper) but put your heads together to think of creative solutions. Ultimately, our desire is for everyone to be better equipped to lead and teach others.

3.
Development – Your goal should not be to simply get through the information. Our desire is that you will increasingly grow and develop into the image of Christ (Col. 1:28, 29). We expect honesty and integrity as well as progress. For some of you this course will be filled with new information. Others will have heard many of the concepts before. Whether the ideas are new or old, your goal should be mature application, not mere intellectual understanding.

B.
Grading


1.
Your grade will be determined this way:










     Percentage



Attributes Project




 30% 


Theological Survey Project



 25%



Final Exam


 


 45% 


Total



 



100% 


2.
Percentage point and letter grade equivalents: 








94-100%

A








91-93


A-








88-90


B+








84-87


B








81-83


B-








78-80


C+








74-77


C








71-73


C-








00-70

 No Credit
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SESSION 1: WHERE WE ARE HEADED
Session Objectives:  By the end of this session you should be able to:

1.
Understand the schedule, assignments, and grading for this class.

2.
List at least two values and two dangers of systematic theology. 

3.
Look forward with confident anticipation to the rest of the course! 

I.
Introduction:  Where are we going in this class?

A.
Explanation of the schedule, assignments, and grading.  (Please see Class Syllabus.)

B.
The course should be fun, not frightening.  Developing your mind and your convictions is important, but just as important is developing your relationships (with the Lord and others).

II.
Is it in the Bible or just your opinion? 

A.
What is “Doctrine?”

1.
The word doctrine simply means teaching.  

2.
It is often used of a systematic arrangement of the Bible’s teaching on a specific topic.  
B.
What is "Theology?"  

1.
Derived from two Greek words:

a.
Theos = God

b.
Logos = Word or discourse

c.
Theology is a discourse about or study of God.


d.
Systematic Theology is the gathering and systematizing of truth about God from any and every source .
C.
We need both convictions and “theological humility.”

1.
The value of systematizing theology.

a.
It aids our understanding. 
 b.
It provides a theological context for our study of individual verses and passages.  

Problem:  Where do you start?

2.
The dangers of having a theological “system.”

a.
Biblical revelation is “true truth” but not exhaustive truth.

b.
We can become uncomfortable with the fact that some questions do not have clear answers.  It is tempting to make a solution, the solution.  

D.
The organization of theology is similar to the storyline of the Bible. 
E.
We need to distinguish between three “Levels of Belief.”  


CCC Statement of Faith: “We accept those areas of doctrinal teaching on which, historically, there has been general agreement among all true Christians. Because of the specialized calling of our movement, we desire to allow for freedom of conviction on other doctrinal matters, provided that any interpretation is based upon the Bible alone, and that no such interpretation shall become an issue which hinders the ministry to which God has called us.”

The three levels are based on levels the Apostle Paul exhibited in his epistles.

1.
Convictions: Central beliefs, crucial to salvation, over which we should be willing to denounce someone in serious disagreement and (if there is no repentance) eventually divide fellowship.

2.
Persuasions: beliefs about which we are personally certain but can still fellowship with other Christians who disagree since they are not matters central to the gospel and/or the historic Christian faith. 

3.
Opinions: beliefs, desires, or even wishes which may not be clearly taught in Scripture or which may legitimately differ for various believers.

4.
Boundary Statements: creeds, statements of faith, or doctrinal statements which may legitimately incorporate a combination of convictions, persuasions, and even opinions.

III. Conclusion and Application:

A.
A study of systematic theology can lead to either of two opposite errors: 


   
rigid





     
simplistic 


    dogmatism




              apathy

_________________________________________

|

|

|

||

B.
My desire for you: 
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SESSION 2: OUR GOD AND WHO HE IS


Objectives: By the end of this session you should be able to:

1.
Recognize the misunderstanding of the Trinity called "Modalism."

2.
Classify God's various attributes as "personal" or "infinite."

3.
Explain how God’s attributes make Him unique and worthy of worship.

I.
Introduction:

II.
Who is the God we worship?

A.
He is the God who is there.

1.
We cannot prove that God exists, however:

a.
Belief in God is the rule, not the exception (Romans 1:18-32, Psalms 14:1, 53:1).

b.
People from every land and culture have had a belief in some form of higher power or deity.

2.
There are rational arguments for His existence. These classical "theistic proofs" include the Cosmological, Teleological, and Ontological arguments; the Moral argument, and the Argument from Experience.

B.
He is "God in three persons, blessed Trinity."


CCC Statement of Faith: “There is one true God, eternally existing in three persons - Father, Son, and Holy Spirit - each of whom possesses equally all the attributes of Deity and the characteristics of personality.”  

1.
Old Testament hints:

a.
Genesis 1:26, 11:7.  "Let Us. . . ."


b.
Genesis 16:7-13.  Angel of YAHWEH.  


c.
Isaiah 48:16.  It seems as if the Son (or Second Person) is speaking of the Father sending Him and the Spirit.


d.
Isaiah 6:3.  "Holy, Holy, Holy."
2.
New Testament clarity:

a.
There is a clear distinction made between the persons.  Matt. 3:16-17, 28:19, 1 Cor. 12:4-6, 2 Cor. 13:14, 1 Pet. 1:2, Eph. 4:6.


b.
Each Person is identified as divine (Father, Jn. 6:27; Jesus, Heb. 1:8; and Holy Spirit, Acts 5:3-4).


c.
But there is still only one God.  1 Cor. 8:6, Jn. 17:3 (compare Deut. 6:4).


3.
We must avoid the common errors regarding the tri-unity. 
 

a.
Demoting the Holy Spirit to a mere influence. 

b.
Demoting Jesus to inferior or unequal status with the Father.

c.
Believing that there is one God in three forms or modes (or three roles).  This is called "Modalism" or "Sabellianism" after the third-century heretic, Sabellius.

BUSWELL ON MODERN EXAMPLES OF MODALISM


In a casual conversation on the train some years ago, a well-known evangelist, popular in "fundamentalist" circles, enthusiastically told me that he had "a new idea" which would solve the problems connected with the doctrine of the Trinity. He stated the case for Sabellianism with clarity and naiveté. He thought it was his original idea. "Why Dr. So-and-So," I said, "You are a Sabellian!"  "A what?" he replied.

I asked him, "How do you explain the prayers of Jesus and His speaking objectively of the Father and of the Spirit? You have to explain those passages of Scripture," I said. His answer was quick and confident, "No, I don't have to explain those things, I simply don't understand them." And he seemed to be perfectly satisfied with himself in a position in which he "did not understand" passages of Scripture which flatly contradicted his views.

In a brief conversation with Karl Barth in Switzerland in August, 1950, I referred to his Dogmatics in Outline and asked if his view of the Persons of the Trinity, as there expressed, was not Sabellianism. "Well, you could call it Sabellianism," he frankly replied. Barth sometimes denies that he is a "modalist." . . . I asked Professor Barth how he explained the prayers of Jesus and His sayings in which He spoke objectively of the Father and of the Spirit. His reply was to the effect that in speaking of the Deity the difference between subject and object completely disappears. I said, "Is that not then mysticism?" to which he replied, "Well, you could call it mysticism."

J. O. Buswell, A Systematic Theology of the Christian Religion, Vol. I, pp. 123-124.

C.
He is infinite and personal.

1.
We categorize God's nature into “attributes” to help us understand God uniqueness.

a.
The gods of pagan mythology were personal but far from infinite in knowledge or power.

b.
The God of Greek philosophy and the “god” of Eastern mysticism are infinite but ultimately impersonal.

c.
Only the God of the Bible is both awesomely infinite and intimately personal. Only He is worthy of our allegiance and worship.

2.
His infinite attributes (incommunicable, non-moral, etc.):

a.
Self-existence. Exodus 3:14. Who and what God is, are not derived from some other being or source.

THE IMPORTANCE OF GOD'S SELF-EXISTENCE


Man is a created being, a derived and contingent self, who of himself possesses nothing but is dependent each moment for his existence upon the One who created him after His own likeness. The fact of God is necessary to the fact of man. Think God away and man has no ground of existence. 

That God is everything and man nothing is a basic tenet of Christian faith and devotion . . . . Man for all his genius is but an echo of the original Voice, a reflection of the uncreated Light. As a sunbeam perishes when cut off from the sun, so man apart from God would pass back into the void of nothingness from which he first leaped at the creative call.

A. W. Tozer, The Knowledge of The Holy, p. 35

b.
Other “infinite” attributes include the “omnis” (omnipotence, omniscience, omnipresence), immutability and eternality.


(A current debate within evangelicalism:  Is an “open theism” view which holds that God cannot know the future in precise detail because free creatures may choose in way that surprises Him, consistent with the biblical doctrine of omniscience? Our answer – No.)

3.
His personal attributes (communicable, moral, etc.):


a.
Wisdom. Not only does God know everything (omniscience), but He understands the context, implications, and proper applications of all that He knows.
b.
Mercy.  Eph. 2:4, Psa. 86:15.

NO BEGINNING OR END TO GOD'S MERCY


If we could remember that the divine mercy is not a temporary mood but an attribute of God's eternal being, we would no longer fear that it will someday cease to be. Mercy never began to be, but from eternity was; so it will never cease to be. . . . Forever His mercy stands, a boundless, overwhelming immensity of divine pity and compassion. 

As judgment is God's justice confronting moral inequity, so mercy is the goodness of God confronting human suffering and guilt. Were there no guilt in the world, no pain and no tears, God would yet be infinitely merciful; but His mercy might well remain hidden in His heart, unknown to the created universe. No voice would be raised to celebrate the mercy of which none felt the need. It is human misery and sin that call forth divine mercy.

A. W. Tozer, The Knowledge of The Holy, p. 97.

c.
Other personal attributes include holiness, justice, and love.

III.
Conclusion and Application: Why are the attributes important?

A.
Only the God of the Bible is both infinite and personal.  

1.
Personal: Do you want to follow a great leader? These are personal, but limited.

2.
Infinite: Perhaps you are attracted to an ideal. 

B.
Only the God of the Bible is infinite in majesty, knowledge and power and personal in beauty, mercy and love.
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SESSION 3: OUR GOD AND HIS POWER

Objectives:  By the end of this session you should be able to:

1.
Recognize a proper definition of “miracle.”

2.
Explain the difference between God working through a miracle and through providence.

3.
Match several of God's Hebrew names with their English translations.

I.
Introduction

II.
We worship an awesome God of power!

A.
God reveals His power through signs and wonders.

1.
We should use the term “miracle” in keeping with its biblical sense.

a.
Definition:  "A genuine miracle is an unusual event, accomplishing some useful work and revealing the presence and power of God."  (Henry Thiessen, Lectures in Systematic Theology, p. 11.)

b.
Beware of inadequate definitions:  "All God has done and is doing," "God doing what He always does but without intermediaries," "Anything that arouses a sense of wonder," etc.

c.
Biblical terms:  "signs" (John 20:30), "wonders" (Exodus 4:21), “mighty works” (Matthew 11:20). 

2.
We must understand the modern antagonism to the supernatural. 

C. S. LEWIS ON ‘NATURE AND MIRACLES'


“Miracles,” said my friend.  “Oh come.  Science has knocked the bottom out of all that.  We know that Nature is governed by fixed laws.” 

“Didn't people always know that?” said I. 

“Good Lord, no,” said he.  “For instance, take a story like the Virgin Birth.  We know now that such a thing couldn't happen.  We know there must be a male spermatozoon.” 

“But look here,” said I, “St. Joseph -- “ 

“Who's he?” asked my friend. 

“He was the husband of the Virgin Mary.  If you'll read the story in the Bible you'll find that when he saw his fiancée was going to have a baby he decided to cry off the marriage.  Why did he do that?” 

“Wouldn't most men?” 

“Any man would,” said I, “provided he knew the laws of Nature -- in other words, provided he knew that a girl doesn't ordinarily have a baby unless she's been sleeping with a man.  But according to your theory people in the old days didn't know that Nature was governed by fixed laws.  I'm pointing out that the story shows that St. Joseph knew that law just as well as you do.” 

“But he came to believe in the Virgin Birth afterwards, didn't he?” 

“Quite.  But he didn't do so because he was under any illusion as to where babies came from in the ordinary course of nature.  He believed in the Virgin Birth as something super-natural.  He knew Nature works in fixed, regular ways:  but he also believed that there existed something beyond Nature which could interfere with her workings -- from outside, so to speak.” 

“But modern science has shown there's no such thing.” 

“Really,” said I.  “Which of the sciences?” 

“Oh, well, that's a matter of detail,” said my friend.  “I can't give you chapter and verse from memory.” 

“But, don't you see,” said I, “that science never could show anything of the sort?” 

“Why on earth not?” 

“Because science studies Nature.  And the question is whether anything besides Nature exists -- anything ‘outside.’  How could you find that out by studying simple Nature?”

C. S. Lewis, God in the Dock, pp. 72-73.

4. This perception is changing both because of postmodern suspicion of science and, paradoxically, because science is actually beginning to find evidence for the supernatural, especially the healing power of prayer.

Evidence that prayer affects healing


Nearly two hundred studies on prayer and healing have already been conducted. One of them, at the Mid-America Heart Institute in Kansas City, was directed by cardiologists William Harris and James O’Keefe. Both men were skeptical. “From a purely scientific standpoint,” said O’Keefe, “I thought it was illogical.” Harris agreed, “We were even doubtful that the phenomena itself was real, that prayer could do anything.”

The one thousand heart patients in their study didn’t know that half the group was being prayed for. The results? Patients who were prayed for had 11 percent fewer heart attacks, strokes, and life-threatening complications than those not prayed for.

Admitting that he can’t explain it, O’Keefe says, “This study offers an interesting insight into the possibility that maybe God is influencing our lives on Earth.”

When Dr. Elizabeth Targ, a psychiatrist at the Pacific College of Medicine in San Francisco, tested prayer on seriously-ill AIDS patients, she found that “ten of the prayed-for- patients lived, while four who had not been prayed for died.”

In a larger follow-up study, Targ found that the people who received prayer “had six times fewer hospitalizations, and those hospitalizations were significantly shorter than the people who received no prayer.”

“I was sort of shocked,” she says. “In a way it’s like witnessing a miracle. There was no way to understand this from my experience and from my basic understanding of science.”

“Can Prayer Heal?: Science Looks at Prayer” 
BreakPoint with Charles Colson radio program (10/12/2001)

B.
God reveals His power through His daily providence.

1.
Definition:  ". . .that continuous activity of God, whereby he makes all the events of the physical, mental, and moral realms work out his purpose. . . ." (Thiessen, Lectures, p. 122.)

2.
Scripture:

a.
Psalm 104:27-32. God causes plants to grow, brings about earthquakes, etc.

b.
Romans 8:28.  God causes all things to work together.

c.
Other verses:  Job 12:7-10, *Heb. 1:3, Col. 1:17.
3.
Opinion:  C. S. Lewis's view of prayer (See Miracles, Appendix B, "On 'Special Providences'.").

C.
God reveals His power through His Names.

1.
His three primary names:

a.
Elohim = "The Strong (or Mighty) One."  Used more than 2550 times in the OT. Greek = theos. English = God. The first name given to God in scripture (Gen. 1:1), this is the most general name for God.
b.
Yahweh = "I Am that I Am" or, possibly, “the One who causes to be.” ASV = Jehovah. In Heb. YHWH (the Tetragrammaton).  Most frequent OT name for God, occurring more than 5300 times. First occurs in Gen. 2:4.  Derived from the Heb. haya, "to be," “to become,” or "being". 

Payne on the distinctions between YHWH and Elohim

Scripture speaks of the Tetragrammaton as “this glorious and fearful name” (Deut 25:58) or simply “the name” (Lev 24:11). But it connotes God’s nearness, his concern for man, and the revelation of his redemptive covenant. In Genesis 1-2:3, the general term elohim “deity,” is appropriate for God transcendent in creation; but in 2:4-25 it is Yahweh, the God who is immanent in Eden’s revelations. In 9:26-27, Elohim enlarges Japheth, but Yahweh is the God of Shem; the latter is especially used in references to the God of Israel. In Ps. 19 the heavens declare the glory of El (vv. 1-6); but the law of Yahweh is perfect, and Yahweh is “my strength and my redeemer” (vv. 7-11).

J. Barton Payne in Theological Wordbook of the Old Testament Vol. I, p. 212.

c.
Adonai = "Lord" or "My Wonderful Master." Used more than 300 times.  Greek = kurios. English = Lord. Also translated, "owner" when used of human lords where is always occurs in the singular, adon (Gen. 18: 18:12).  The fact that it is frequently used in the plural, adonai, when referring to God's Lordship, may be a further suggestion of the Trinity in the OT
2.
His compound names  (Partial listing):

a.
El Shaddai = "God Almighty."  Describes the omnipotent God, for whom nothing is impossible.  First used of God in Gen. 17:1

b.
El Elyon = "God Most High." (Gen. 14:19) The possessor of heaven and earth. 

c.
Jehovah (Yahweh) Jireh = "God Who Provides." Used in Gen. 22:14 when God provided the sacrifice in the place of Issac. Jireh means "to see." 

d.
Jehovah (Yahweh) Sabaoth = "Lord of Hosts." 1 Sam. 17:45; Ps. 103:21; 148:2. This phrase occurs more than 240 times in the Old Test. and shows God as the Lord of all created beings in Heaven and on Earth. 

e.
Other compound names: El Roi -- The God who sees (Gen. 16:13); El Olam -- Everlasting God (Gen. 21:33); Yahweh Nissi -- The Lord our banner (Ex. 17:15); and Yahweh Tsidkenu -- The Lord our righteousness (Jer. 23:6).

III.
Conclusion:

INTRODUCTION TO CHRISTIAN THEOLOGY

Instructor: Alan Scholes
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SESSION 4: THE INERRANCY CONTROVERSY

Objectives:  By the end of this session you should be able to:

1.
Match prominent individuals (and organizations) to their respective views of the Bible.

2.
Explain the basic historical roots of the current controversy.

3.
Identify the “watershed” issue of the scripture debate.

  I.
Introduction: 

CCC Statement of Faith: “The sole basis of our beliefs is the Bible, God's infallible written Word, the 66 books of the Old and New Testaments. We believe that it was uniquely, verbally and fully inspired by the Holy Spirit and that it was written without error (inerrant) in the original manuscripts.”
II.
Bring background to your belief in the Bible.

A.
Know where you fit!

1.
Atheistic Determinist:

a.
B. F. Skinner (1904-1990, behavioristic psychologist.)

b.
Bertrand Russell (1872-1970, British philosopher).

c.
Jean-Paul Sartre (1905-1980, French existentialist philosopher and playwright).

d.
Michel Foucault, Jacques Derrida and other postmodern deconstructionists.

2.
Traditional Liberal:

a. 
Friedrich Schleiermacher (1768-1834 The Christian Faith established him as the ―father of liberal theology.‖ He emphasized a theology based on a ―feeling of absolute dependence.‖ 

b.
 Rudolf Bultmann (1884-1976, New Testament scholar, father of the "New Hermaneutic," "demythologize", kerygma). 

c.
 John B. Cobb, Jr. (and other ―process" thinkers such as David Ray Griffin and Charles Hartshorne). 

d. 
Marcus Borg (a fellow of the Jesus Seminar who advocates a non-literal, “historical-metaphorical” approach to Scripture in Reading the Bible Again for the First Time.)
3.
Neo-orthodox:

a.
Karl Barth (1886-1968, reacted to liberalism in Commentary on the Epistle to the Romans, 1919).

b.
Emil Brunner (1889-1966, Swiss pastor and professor at Zurich).

c.
Reinhold Niebuhr (1893-1971, United Church of Christ pastor in Detroit, later professor at Union Seminary).

d. Dietrich Bonhoeffer (1906-1945, German pastor, opposed and was killed by Hitler).  

4.
"Neo"-evangelical:

a.
Fuller Seminary

b.
Daniel Fuller

c.
Young Life

d.
Richard Quebedeux

e.
“Postmodern” evangelicals such as Nancey Murphy and Stanley Grenz

5.
Traditional Evangelical:

a.
The Navigators

b.
Billy Graham

c.
Campus Crusade for Christ

d.
Wayne Grudem

6.
Fundamentalist:

a.
Bob Jones I (1883-1968) and successors at Bob Jones Univ.

b.
General Association of Regular Baptists (G.A.R.B.)

c.
Independent Fundamental Churches of America (I.F.C.A.)

B.
Understand the roots of the current controversy.

1.
For the first 17 centuries: While those outside the Christian Church had attacked the Scriptures, theologians and Bible scholars had all affirmed the full authority, divine origin, and truthfulness of the Bible. (But “inerrancy” was not an issue.)

2.
The rise of Liberalism:

a.
The “Enlightenment” of the 1700s was a movement of philosophers who rebelled against what they saw as the narrowness and deadness of the Catholic Church (and in many Protestant groups as well).  


b.
Many Enlightenment thinkers, such as David Hume, saw no further use for theology in any form. Human reason was all people needed!

HUME'S VIEW OF THE VALUE OF THEOLOGY

 
If we take in our hand any volume of divinity or school metaphysics, let us ask, does it contain any abstract reasoning concerning quantity or number? No. Does it contain any experimental reasoning concerning matter of fact and existence? No. Commit it then to the flames for it can contain nothing but sophistry and illusion.

David Hume, An Inquiry Concerning Human Understanding, p. 173.

c.
Responding to the Enlightenment, Friedrich Schleiermacher tries to establish an "intellectually respectable" theology that is centered on human experience.  Schleiermacher becomes the father of liberal or modernist theology. 
Biblical revelation is no longer the basis of theology!

3.
Neo-orthodoxy (or Dialectical Theology):

a.
Karl Barth's Introduction to the Epistle to the Romans (1919) fell like a “bombshell” on religious Europe.


b.
The movement stressed the transcendence of God and the need for a personal existential encounter with God through the Bible which “becomes the Word” when God speaks to me through it.

4.
1920s and 1930s:

a.
Liberalism advances (20-50 years behind Europe).


b.
Media turning point: 1925; the Scopes “Monkey” trial. 
5.
'40s and '50s:

a.
1943: National Association of Evangelicals (an association of churches) founded as a conscious strategy to counter the “fundamentalist” image.

b.
1947: Fuller Theological Seminary founded to be a new “Princeton West.”

c.
1949: Evangelical Theological Society (a professional scholarly society of seminary professors and others with doctorates in theology and Bible).

d.
1955: Christianity Today magazine was founded to counter the liberal Christian Century.

6.
New Statement of Faith at Fuller (1972):

a.
OLD STATEMENT: "The books which form the canon of the Old and New Testaments as originally given are plenarily inspired and free from all error in the whole and in the part. These books constitute the written Word of God, the only infallible rule of faith and practice."

b.
NEW STATEMENT:  "Scripture is an essential part and trustworthy record of this divine self-disclosure. All the books of the Old and New Testaments, given by divine inspiration, are the written word of God, the only infallible rule of faith and practice."

c. 
Fuller faculty members remain “evangelical”.

C.
Avoid the extremes of Postmodernism. Definition: postmodernism is a reaction to and a rejection of the modern enlightenment experiment.

1. Two major branches of postmodernism
a.
Secular (atheistic): French writers Michel Foucault and Jacques Derrida and American Richard Rorty.

b.
Religious (mostly Christian “evangelical”):

1)
“Hard” postmodernists: George Lindbeck, Stanley Grenz, James McClendon and Nancey Murphy. 
2)  “Soft” postmodernists: Dieter Zander, Donald Miller, Andy Crouch. 

Andy Crouch on postmodern apologetics

It's said that generals are always preparing to fight the last war. While the war with atheism may not have ended with a clear victor, it is clearly over. The question young people around me are asking is not "Is Christianity true?" but "Is Christianity worth believing?" It is a subtle difference. The first question can be answered by marshalling the evidence, which is a job for lawyers. The second requires the demonstration of an attractive vision, which is a job for artists.
Fortunately, a clue for our time is hidden in the life of one of the modern era's great apologists. Francis Schaeffer and his Switzerland community named L'Abri brought a generation of young people to faith. Without Schaeffer it is unlikely the word apologetics would even be in use today.
But there was more to L'Abri than Francis. There was also Edith. Together they created a home—l'abri means shelter—where searching young people came not just for Francis's stimulating and omnivorous discourses, but also for Edith's meals and gently probing personal questions. And, we should add, for Francis's way with children and Edith's biblical insights. In fact, many of the Schaeffers' protégés have outgrown Francis's sometimes slapdash philosophy. Few have outgrown the Schaeffers' love.
The sword of the Spirit, Paul says in Ephesians 6, is the word of God—but what is that word? He does not use the Greek word logos, which with its connotations of reason and logic is the root of the word apologetics, but the far less common word rhema—declaration, utterance, pronouncement. And what is the declaration that accompanied the coming of the Spirit? "You are my beloved Son, with whom I am well pleased."
Perhaps the dagger that will slay not just the tired dragon of secularism, but also the sirens of consumerism and the wraiths of sentimentalism, will be not a logos but a rhema. The demonstration and practice of love in communities that live, pray, play, and—yes—think together has always been the real apologetic. In those shelters, where the greatest battle is against our own resistance to love, the church may find an answer to our generation's skeptical shrug.


“Zarathustra Shrugged: What apologetics should look like in a skeptical age” 
by Andy Crouch, Christianity Today September 3, 2001.
www.christianitytoday.com/ct/2001/011/37.101.html

2.
Postmodernism is eclectic with regard to history, art, music and popular culture.

3.
Movies increasingly reflect the disorientation and cynical paranoia characteristic of postmodernism.

4.
Some good in a postmodern worldview:

5.
Postmodernism fails the “test of practice” or application:

6.
Postmodernists claim to reject the Law of Non-contradiction but nevertheless constantly make use of it.

D.
Recognize Inerrancy as the Evangelical 'Watershed'.

SCHAEFFER: THE SUBTLETY OF COMPROMISE


The generation of those who first give up biblical inerrancy may have a warm evangelical background and real personal relationships with Jesus Christ so that they can “live theologically” on the basis of their limited-inerrancy viewpoint. But what happens when the next generation tries to build on that?

Francis Schaeffer, quoted by Harold Lindsell, The Battle for the Bible, p. 142.


It is already happening. Postmodern evangelicals such as Nancey Murphy could not have been hired at Fuller Seminary if the inerrancy clause were still in place.

III.
Conclusion and Application: 
iNTRODUCTION TO CHRISTIAN THEOLOGY
Instructor: Alan Scholes (& Mark Stewart)
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SESSION 5-6: can we trust OUR BIBLE?

Objectives: By the end of this session you should be able to:

1.
Identify Jesus' view of the Old Testament.

2.
Explain how a Christian should, and should not, respond to difficulties and problems in the Bible.

3.
Answer the question, "How can we be sure the Bible we have is the same as the one God originally inspired?"

4.
Define and distinguish between the following terms:  inspiration, illumination, enabling, and leading.

  I.
Introduction: What would we have to establish in order for it to be reasonable for us to say "We can trust the Bible to be completely true (inerrant)?"

A. The writers claimed inerrancy:  

B.
The Bible contains no proven contradictions: 
 

C.
We have all the right books:

D.
We have an accurately preserved text:


CCC Statement of Faith: “It [the Bible] is the supreme and final authority in all matters on which it speaks.”

II.
We can trust our Bible because:

A.
Our Bible is inspired by God.  Four strands of Biblical evidence that the writers believed the Bible to be without error:


1. The Bible makes direct claims to its own divine origin:  

 


a.
2 Timothy 3:16: "inspired" = theopneustos from theos (God) and pneustos (breathed) = "God-breathed."
 

 


b.
2 Peter 1:21: "moved" = pheromenoi (borne along by) = "guided and guarded by." 

  


c.
Scripture “quotes” God more than 2000 times. Examples: Isaiah 8:1,11. "The Lord said to me. . . ," 2 Samuel 23:1-3, etc.




d.
In some cases God tells the biblical authors, "write down My words." Examples: Jer. 30:2, Exodus 17:14.




e.
The prophets claimed to be speaking God's very words. Examples:  Exodus 4:10-12, Jer. 1:9, 5:14, etc.




f.
This claim is affirmed by the New Testament. Acts 28:25-27. 

 

2.
Jesus viewed the scripture as unbreakable and authoritative.




a.
John 10:35: "The Scripture cannot be broken."




b.
Matthew 22:29: "You are mistaken, not understanding the Scriptures." (mistaken = Gk Planao = led astray = KJV “err”)




c.
Matthew 22:31-32: He quotes the Old Testament, "I AM THE GOD OF ABRAHAM" and concludes from the (present) tense of the verb that Abraham was still alive (otherwise God would have said "I was his God")!  Jesus bases a theological conclusion (resurrection) on the tense of a verb.  For Jesus, inspiration must extend to the words and even the tenses!  



d.
Matthew 5:18: "Till heaven and earth pass, one jot or one tittle shall in no wise pass from the law." (KJV)




 
"jot" = "smallest letter" (NASB) = yod. 

 


 
"tittle" = "stroke" (NASB) = tiny protrusion.

VINCENT EXPLAINS 'JOT' AND 'TITTLE'


Jot is for jod, the smallest letter in the Hebrew alphabet. Tittle is the little bend or point which serves to distinguish certain Hebrew letters of similar appearance. Jewish tradition mentions the letter jod as being irremovable; adding that, if all men in the world were gathered to abolish the least letter in the law, they would not succeed. The guilt of changing those little hooks which distinguish between certain Hebrew letters is declared to be so great that, if such a thing were done, the world would be destroyed.

M. R. Vincent, Word Studies in the New Testament, p. 40.

Even Non-evangelicals ACKNOWLEDGE JESUS' VIEW


Even so radical a critic as Rudolf Bultmann says that "Jesus agreed with the scribes of his time in accepting without question the authority of the (Old Testament) Law" (Jesus and the Word, 61.)

Zondervan Pic. Encyclopedia of the Bible, Vol. III, p. 290.



3.
The New Testament writers believed that what they were writing was “scripture.”




a.
Paul: 1 Corinthians 14:37 (". . .the things which I write to you are the Lord's commandment.") 
 
1 Thessalonians 2:13 (The Thessalonians accepted Paul's word "for what it really is, the word of God.")




b.
Peter: 1 Peter 1:10-12: Here Peter raises the New Testament revelation to a level equal to, or above, the Old Testament prophets.



4.
The New Testament writers viewed each other's writings to be at the same level as the Old Testament canon.





a.
1 Timothy 5:18:  Paul quotes, "The laborer is worthy of his wages" from Luke 10:7.





b.
2 Peter 3:16:  Peter says that some distort Paul's writings as they do the rest of the Scriptures. Peter considered Paul's writing, Scripture!  


We can trust our Bible because . . . 


B.
Our Bible is reliable (no proven contradictions).



1.
Is the issue important? 



2.
Commonly raised “difficulties” in the Bible:




a.
2 Samuel 10:18 vs. 1 Chron. 19:18: How many were killed, 700 (Samuel) or 7,000 (Chron.)?  
  


b.
Genealogies of Jesus in Matthew 1 vs. Luke 3.  Answer:  Luke is actually giving the genealogy of Mary.

JESUS' GENEALOGIES IN MATTHEW AND LUKE

A plausible solution to this difficulty is to understand that Matthew is indeed giving us Joseph's family line, but Luke is tracing the genealogy of Mary. The reason that Mary is not mentioned in Luke 3 is because she has already been designated the mother of Jesus in several instances. The usual practice of a Jewish genealogy is to give the name of the father, grandfather, etc., of the person in view. Luke follows this pattern, and does not mention the name of Mary, but the name of the legal father. However, Luke is quick to add that Joseph is not, in reality, the father of Jesus, since Jesus had been virgin born (Luke 1:34, 35). A literal translation of Luke 3:23 would be, "Jesus, when He began, was about thirty years old, being the son of Joseph, as it was thought, of Heli. . . ."  This does not at all mean that Jesus was the son of Heli, but that Jesus was a descendant, on His mother's side, of Heli. The word son has this wider meaning. Thus Luke is tracing the roots of Jesus through his mother, Mary who was a descendant of Heli, etc. Joseph's name is mentioned, according to the common practice, but he is clearly portrayed as the supposed father of Jesus, and God as the actual father.  

Josh McDowell and Don Stewart, Answers, p. 60.




c.
The four resurrection accounts: Matt. 28:5, Mark 16:5, Luke 24:4, and John 20:12. Were there two angels (John) or only one (Matthew)?  Or were there actually two men (Luke) or perhaps only one man (Mark)?  

The question to ask is "do we necessarily have a contradiction?" Could not all the accounts be true? 

geisler and howe on divergence vs. contradiction


Just because two or more accounts of the same event differ, it does not mean they are mutually exclusive. For example, Matthew (28:5) says there was one angel at the tomb after the resurrection, whereas John informs us there were two (20:12). But, these are not contradictory reports.  . . . Matthew did not say there was only one angel. One has to add the word "only" to Matthew's account to make it contradict John's. But if the critic comes to the Bible in order to show it errs, then the error is not in the Bible, but in the critic.

Norman Geisler and Thomas Howe, When Critics Ask, p. 22.




d.
How did Judas die? Did he hang himself (Matthew 27:5) or fall headlong into a field (Acts 1:18)?  

Ryrie says that his fall was "probably due to Judas' ineptness in trying to hang himself." (Ryrie Study Bible, note on Acts 1:18)

e. Who did Cain marry?  

McDowell and Stewart on CAIN'S WIFE


Genesis 5:4 tells us that Adam had sons and daughters. At first, sons and daughters of Adam and Eve had to marry each other to populate the earth. Cain probably married a sister or niece or grand niece. Assuming the accuracy of the Genesis account, and considering the length of lives recorded (around 900 years, on the average), a very sizeable population could have developed very rapidly. Using conservative guesses as to the size of families and average age, there easily could have been several million people living at the time of the death of Cain.

Josh McDowell and Don Stewart, Answers, p. 98.

  


f.
Matthew quotes Jeremiah (Matt. 27:9-10), but the scripture is actually found in Zechariah (11:12).

RYRIE ON MATTHEW'S 'MISQUOTE'


These words are found in Zech. 11:12-13 with allusions to Jer. 18:1-4; 19:1-3. They are ascribed to Jeremiah since, in Jesus' day, the books of the prophets were headed by Jeremiah, not Isaiah as now, and the quotation is identified by the name of the first book of the group, rather than by the name of the specific book within the group. Similarly in Luke 24:44, "Psalms" includes all the books known as the "Writings," because it is the first book of the group. 

Ryrie Study Bible, note on Matt 27:9.



4.
To which should we give the “benefit of the doubt?” To the Scripture which has proven reliable again and again, or to our own current understanding and knowledge? 

geisler and howe on dealing with the (as yet) unexplained


No informed person would claim to be able to fully explain all Bible difficulties. However, it is a mistake for the critic to assume, therefore, that what has not yet been explained never will be explained.  . . . no real scientist throws up her hands in despair simply because she cannot explain a given phenomenon. She continues to do research with the confident expectation that an answer will be found. And, the history of science reveals that her faith has been rewarded over and over again.

Scientists, for example, once had no natural explanation of meteors, eclipses, tornadoes, hurricanes, and earthquakes. Until recently, scientists did not know how the bumblebee could fly. All of these mysteries have yielded their secrets to the relentless patience of science. Neither do scientists know how life can grow on thermo-vents in the depths of the sea. But, no scientist throws in the towel and cries "contradiction!"

Likewise, the Christian scholar approaches the Bible with the same presumption that what is thus far unexplained is not therefore unexplainable. He or she does not assume that discrepancies are contradictions . . . . For example, critics once proposed that Moses could not have written the first five books of the Bible because there was no writing in Moses' day. Now we know that writing was in existence a couple of thousand years or more before Moses. Likewise, critics once believed that the Bible was wrong in speaking of the Hittite people, since they were totally unknown to historians. Now, all historians know of their existence by way of their library that was found in Turkey. This gives us confidence to believe that the biblical difficulties that have not yet been explained have an explanation and that we need not assume there is a mistake in the Bible.

Norman Geisler and Thomas Howe, When Critics Ask, pp. 15-16.

We can trust our Bible because . . .


C.
Our Bible includes the right books



1.
The term “canon" literally means “measuring rod.'” 




2.
Which books should be included? Three tests were used by the early church councils:




a.
The authority of the writer. Was he an Apostle or a close associate of an Apostle?





b.
The test of content. Did it agree doctrinally with the other books?





c.
Test of widespread acceptance. Did the early church as a whole accept it?





d.
Power. Were lives changed as a result of reading it? (The supernatural aspect.) Was there an awareness of blessing and guidance when the book was read?



3.
Forming of the Canon:




a.
Old Testament:  usually ascribed to Ezra.




b.
New Testament: credited to Athanasius, Bishop of Alexandria. A series of councils ending with Council of Carthage in 397 A.D.




c.
Confirmation: The Dead Sea Scrolls contain parts of every OT book except Esther. Jesus quoted from every OT author, but never from the Apocrypha.




d.
27 of the 39 Old Testament books are quoted in the New Testament. Jesus quoted from 24 books (Law, Prophets and Writings).



4.
Important perspective: The church councils did not create the canon, rather they simply recognized the canon established by God. Church leaders were faced with many Gnostic and other false “gospels” and needed a firm and authoritative basis to exclude the heretical works and thereby protect their flock.



5.
Summary:

a.
Inspiration of men by God determines the canon.

b.
Recognition of God's inspiration by men identifies the canon.

c.
Providential superintendence by God through men collects and transmits the canon.


D.
We have an accurately preserved text.



1.
Old Testament verification:

a.
The Masoretes (faithful Jews) saw this as a sacred trust.  


b.
The Dead Sea Scrolls found in 1949 in Israel (date ca. 100 BC). 

2.
New Testament verification:

a.
Manuscripts: some from first and second century (John 
Rylands -- John. 18); 5000 from first 500 years.

b.
In all, we have more than 24,000 existing copies of early versions of the New Testament. Among all of them the variations are tiny and do not affect any doctrinal matters. 



3.
The comparison with any other ancient document is staggering! If anyone wants to seriously question the authenticity of our current Greek text he must toss out all of ancient history including Plato, Aristotle and the Caesars since our knowledge of them is based on texts which are far less well attested.




4.
See the works of Josh McDowell, Evidence, etc.


III.
Trust in the Bible should lead to application.

A.
The Spirit's illumination helps us understand what God has revealed.



1.
Definition of "illumination:" the Holy Spirit's helping those in a right relationship with Him to understand the meaning of, and gain applicational insight to, the inspired writing.



2.
A brilliant non-Christian might be able to answer the question, "What did it mean to the original reader?"



3.
Only a spirit-filled believer can hope to appropriately discern, "What is God trying to say to us today?" (1 Cor. 2:9-3:2)
ramm on THE FINAL QUALIFICATION


The final spiritual qualification is that of utter dependence on the Holy Spirit to guide and direct.  A good proverb for a student of Scripture is. . .  "To pray well is to study well."  Aquinas used to pray and fast when he came to a difficult passage of Scripture.  Most of the scholars whose Biblical studies have blessed the church have mixed prayers generously with their studies.  The heart must be kept sensitive to the indwelling Spirit who in turn has inspired the Word.

B. Ramm, Protestant Biblical Interpretation, pp. 13-14.

B.
The Spirit's enabling and leading guide us to specific application:

1.
As we are filled, the Spirit gives us power (enables us) to do what God has revealed and illumined.

2.
God does lead subjectively

3.
In divine leading, both God and humans play a role:


Spirit's Role



     Human's Role


Revelation




Hear

(Ps. 19:1-8;

Rom. 16:25-26)



Inspiration




Write

(2 Tim. 3:16-17)



Canonization



Collect and







Recognize or Reject


Preservation



Copy, Sort







(textual criticism)







& Translate


Illumination




Interpret

(1 Cor. 2:9-3:2)



Leading




Attend

(Rom. 8:14; Gal. 5:18)


Enabling




Apply

(Eph. 5:18; Gal 5:16)

Chart adapted from Conrad Koch, ©1994.  Used by permission

IV.
Conclusion:

A. What if God had produced a document that left no room for faith? (It would negate 2 Corinthians 5:7--walking by faith not by sight.)

B. Many great evangelists have accepted the Bible as inerrant and fully inspired. They did not debate it, they used it, and watched lives being changed.

1. Dwight Moody founded Moody Bible College even though he never went to college.

2. Charles Fuller was an evangelist and started Fuller Seminary. (His son was not and supported changing the doctrinal statement). Many faculty in the missions department of Fuller remain committed to an inerrant Bible.

3. Lewis Sperry Chaffer was a musician and traveled with an evangelist. He later started Dallas Theological Seminary.

4. Billy Graham came to the point where he embraced the Bible as the Word of God even though he had doubts.  At that point, his evangelistic ministry took off.

graham on trusting THE bible completely

(At Henrietta Mears’ Forrest Home Retreat Center)
Finally I went for a walk in the moonlit forest. I knelt down with my Bible on a tree stump in front of me and began praying. I don’t recall my exact words, but my prayer went something like this: “O Lord, there are many things in this book I don’t understand. There are many problems in it for which I have no solution. ... But, Father, by faith I am going to accept this as Thy Word. From this moment on I am going to trust the Bible as the Word of God.”
When I got up from my knees, I sensed God’s presence in a way that I hadn’t felt for months. Not all my questions were answered, but I knew a major spiritual battle had been fought—and won. I never doubted the Bible’s divine inspiration again, and immediately my preaching took on a new confidence. This was, I believe, one reason why our Los Angeles meetings had to be extended from three weeks to eight. 

B. Graham, Just As I Am  P. 139.

C. What would happen in your ministry if you took God’s Word as fully from Him?

D. “The LORD said to Moses, ‘Is the LORD'S power limited? Now you shall see whether My word will come true for you or not.’" (Numbers 11:23)

iNTRODUCTION TO CHRISTIAN THEOLOGY
Instructor: Alan Scholes
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SESSION 7: CHRIST OUR ACCESS


Objectives: By the end of this session you should be able to:

1.
Explain the significance of the virgin birth.

2.
Clarify the importance of Christ being fully human.

3.
Identify and answer several objections to prophecy and the resurrection.

I. Introduction:

CCC Statement of Faith: “Jesus Christ is God, the living Word, who became flesh through His miraculous conception by the Holy Spirit and His virgin birth.”

“He rose from the dead in the same body, though glorified, in which He lived and died.”  

II.
Jesus is our way to the Father. . .


A.
Because the Son is God.

1.
Many who claim to be born again doubt the deity of Christ (a problem and an opportunity). 
2.
Can you accept the Bible as true and not believe in Christ's deity?


TO REJECT JESUS' DEITY, YOU MUST REJECT THE BIBLE


All modern defections from the doctrine of the deity of Christ assume that the Bible is not authoritative or final in its revelation of this doctrine. If scholars are free to question the explicit statement of Scriptures on the basis of higher criticism, there can be no remaining norm for the theological doctrine of the deity of Christ. Though a denial of scriptural infallibility does not necessarily result in a denial of the deity of Christ, it is impossible to evade the mass of scriptures representing Jesus Christ as the eternal God without questioning the scriptural record. Even modern liberals pay lip service to this in their recognition of the term "Lord and Savior" as applying to Christ. Without question, the crucial issue in biblical theology is the deity of Christ, and disregard or question of this central doctrine of the Bible leads to inevitable chaos in theology as a whole.

Walvoord, Jesus Christ our Lord, p. 109.

Jesus is our way to the Father. . .


B.
Because the Son became one of us.

1.
He became one of us through the Virgin Birth.

a.
Predicted: Isaiah 7:14. Some object to using this verse as a prophecy of a virgin birth saying that the Hebrew word for virgin (almah) could mean merely "a young woman.' Answer: When Jewish scholars translated the Hebrew Bible into Greek in 250 B.C. (the translation was called the Septuagint), they used word, parthenos for virgin. This word can only mean a pure virgin.
b.
Fulfilled: Matthew 1:18-21 and Luke 1:35.

c.
Believed by the early church: Galatians 4:4.

d.
Significance: Sinlessness. If Jesus had not been virgin born, He would have had a complete Adamic nature.

2.
He became fully human.

a.
He had a physical body (Heb. 2:14, 1 Jn. 4:2-3).

b.
He was subject to human limitations and needs (Heb. 5:7-8).

c.
Significance -- Heb. 4:15-16.

Jesus is our way to the Father. . .


C.
Because of the Son's earthly life.  


Can we believe in prophecies and the Resurrection?
Prominant theologians discount the empty tomb


"The accounts of the empty grave . . . are legends.”
Rudolf Bultmann, Theology of the New Testament, p. 45.


"Today however historical criticism has made the empty tomb a dubious factor and the conclusions of  natural science have rendered it suspect."

Hans Kung, On Being a Christian, p. 366.

1.
The predictions fulfilled in His life proved who He was.

a.
Consider the following objections:

1.)
The Old Testament "prophecies" were written at or after the time of Christ, and therefore are false.

2.)
Christ knew the prophecies and consciously worked to fulfill them.

3.)
The prophecies are so vague and general that lots of events in history could have (co-incidentally) “fulfilled” them.

b.
ANSWERS: (Evidence that events in Jesus' life were predicted in the Old Testament).  

1.)
The Old Testament "prophecies" were written at or after the time of Christ, and therefore are false.
they cannot have been written after christ


Though some scholars would argue that the Old Testament was completed later than the date commonly assigned to it (450 B.C.), we do know that a Greek translation of it (called the Septuagint) was finished during the reign of Ptolemy Philadelpheus (285-246 B.C.). Therefore, the Hebrew Old Testament must have been completed before 250 B.C. So we can be certain that all of the prophecies were written at least 250 years before Christ.

2.)
Christ knew the prophecies and consciously worked to fulfill them.
no mere man could have SUCCEEDED


There are many prophecies concerning Christ which no man (unless He were God) could influence (the events surrounding His birth, His parents flight to Egypt, His betrayal, the soldiers gambling for His clothes, the piercing of His side, etc.).

3.)
The prophecies are so vague and general that lots of events in history could have (co-incidentally) “fulfilled” them.

Some examples of clear and specific prophecies

1.
Messiah would be born of a virgin: Isaiah 7:14. [See discussion above.]

2.
The actual date when Messiah would be killed: Daniel 9:25, 26 says that there will be 69 weeks (of years) from the decree to rebuild Jerusalem until Messiah is cut off. It also says this will happen before Jerusalem is destroyed. From Nehemiah 2:1-8 we know that the decree was issued in 444 B.C. Now 483 years later (by the Jewish calendar) would be about 33 A.D.! In any case, Messiah had to be killed before 70 A.D., and the destruction of the Temple. (See The New Evidence That Demands a Verdict, pp. 197-201.)

3.
Messiah's lineage:  He would be born of the tribe of Judah (Genesis 49:10; Micah 5:2), the family line of Jesse (Isaiah 11:1, 10) and the house of David (Jeremiah 23:5; II Samuel 7:12-16; Psalms 132:11). Jesus was all of these (Luke 3:23, 31-33).

4.
Messiah was to be born in Bethlehem: Micah 5:2 (fulfillment:  Matthew 2:1). Note that the Jewish scribes of Jesus' time were well aware that this prophecy referred to Messiah (Matthew 2:6).

5.
Messiah's ministry would begin in Galilee: Isaiah 9:1 (fulfillment: Matthew 4:12, 13-17).

6.
He would enter Jerusalem on a donkey but in a kingly procession: Zechariah 9:9 (fulfillment: Luke 19:35-57).

7.
Betrayal by a friend: Psalms 41:9; Psalm 55:12-14 (fulfillment: Matthew 10:4).

8.
Forsaken by His disciples: Zechariah 13:7 (fulfillment: Mark 14:50).

9.
Hands and feet pierced: Psalms 22:16; Zechariah 12:10 (fulfillment: Luke 23:33; John 20:25).

10.
Garments parted and lots cast: Psalms 22:18 (fulfillment: John 19:23, 24).

11.
Buried in rich man's tomb: Isaiah 53:9 (fulfillment: Matthew 27:57-60

Note: For a more complete treatment of the Messianic prophecies,
see Evidence That Demands a Verdict, pp. 147-183.

c.
Why these prophecies are important: Luke 7:18-20.

2.
His death and resurrection proved his claims. Consider the following objections:

a.
Jesus never really died but only fainted on the cross, revived in the coolness of the tomb, escaped the grave, and actually appeared alive to His disciples, giving the impression of a resurrection.

b.
The disciples stole the body; that's why the tomb was empty.

c.
All of Christ's appearances after His death were hallucinations caused by overworked imaginations.

d.
The women went to the wrong tomb and spread the story that Jesus had risen.

e.
The empty tomb is a late tradition. The stories about an empty tomb had a later origin and are therefore probably an apologetic creation of later evangelists.

objections to the resurrection answered


a. The Swoon Theory: says that Jesus never really died but only fainted on the cross, revived in the coolness of the tomb, escaped the grave and actually appeared alive to His disciples, giving the impression of a resurrection. REFUTATION: There are at least four major problems with this theory: (1) The evidence all indicated that Jesus was actually dead. Roman soldiers who were trained in the science of killing made certain He was dead by thrusting a sword in His side. (See John 19:33, 34; Mark 15:44, 45). There was no suggestion in the first century that Jesus might not have really died. Even the enemies of Christianity knew Jesus was dead! (2) The cold clammy confinement of the rock tomb would not have revived the weakened Jesus but would have finished Him off! (3) The body of Jesus was embalmed or mummified in approximately 100 pounds of linen wrapping and spices. The idea that any man near death could have escaped that sort of cocoon is ridiculous! (4) Jesus' appearances: But even if we swallow the idea that Jesus somehow could have escaped the tomb, we are still left with a problem: how could a man so weak and in need of medical attention ever hope to convince his disciples that God had triumphantly raised Him from the dead?  (Notice: This would mean that Jesus, knowing that He had never died, was intentionally deceiving His disciples!)


b.  The Theft Theory: says that the disciples stole the body. This theory was spread by the religious authorities of Christ's time. (See Matthew 28:11-15.) REFUTATION: The tomb was (and is) empty. Who removed the body? The choices are: (1) The disciples: How could they have overpowered the Roman guard? (See Matthew 27:64-66.) If the guard was asleep (unlikely), he would have been awakened as the disciples attempted to roll away the huge stone. The fact is, however, that the cowardly disciples, who all fled three days earlier at the time of His crucifixion, would hardly have risked their lives simply to recover His dead body! (2) The Roman or Jewish authorities: It was to their advantage for the body to remain in the grave, since they knew that Jesus had predicted His resurrection. (See Matthew 27:63.) If they had taken the body, they certainly would have produced it when the disciples began to proclaim the resurrection. (3) God Himself:  God removed the body by raising Jesus from the dead. This is the most rational alternative.


c. The Hallucination Theory: All of Christ's appearances after His death were hallucinations caused by overworked imaginations. REFUTATION: Again, this view presents many problems: (1) Two people almost never have an identical hallucination at the same time. And yet groups repeatedly saw Jesus. (See Matthew 28:9; Luke 24:37; John 20:20; John 21:12; Mark 16:14; etc.) At one point He appeared to more than 500 people at once. (See 1 Corinthians 15:6.)  

objections to the resurrection answered (continued)

(2) Normally, only people who are "high-strung," highly imaginative, and very nervous would be expected to experience hallucinations. But Jesus appeared to people of widely varying personality types and temperaments (the cowardly Peter, the loving and courageous women, practical fishermen, the trained physician Luke, the skeptic Thomas, etc.). (3) It is sometimes argued that Jesus' followers wanted so badly for their Lord to be alive that they began to imagine they had seen Him. But, in reality, most of the followers not only were not expecting Jesus to rise from the dead, but did not believe it when they were first told! (See Luke 24:10-11; 22-25; Mark 16:12-13; Matthew 28:17; John 20:9; etc.). The classic example is Thomas, who when told that Jesus was raised, said, "Unless I put my finger in the nail print and stick my hand into His side, I won't believe!" It is hard to imagine that this first-century rationalist was later the victim of a hallucination! (4) Hallucinations tend to continue repeatedly over long periods of time. If they end, it is not abruptly, but, rather, they gradually fade away. In contrast, the appearance of Jesus came to an abrupt halt with His Ascension only 40 days later. None of the 500 witnesses ever reported a reoccurrence!


d.  The Wrong Tomb Theory: The women (and everyone else) went to the wrong tomb: This theory, loosely based on Mark 16:5, 6, says that the women who first reported the resurrection went to an empty tomb by mistake, and when a white-robed gardener tried to redirect them, the women thought he was an angel telling that the Christ had risen. REFUTATION: (1) If the whole story of the resurrection had started only because some women couldn't find the right tomb, the Jewish authorities could (and would) have put a stop to the whole ridiculous story by pointing out the right tomb with Jesus' body in it. They certainly knew where it was since they had sent a Roman guard to make it secure! (2) But even if we say that the women, the disciples, the Jews and the Roman guard went to the wrong tomb, there is still one person who would have corrected them, Joseph of Arimathea. He certainly knew where the tomb was since it was his tomb! (See Matthew 27:57-61.) Notice that the two women were actually present when Jesus was buried. (3) This whole theory rests on an acceptance of the basic events recorded in Mark 16:6. But if we accept one part as true, why not accept the whole account? And if we say some parts are not true, then how do we know the event happened at all? It is terrible scholarship to accept one part of a document and reject another, unless there is a good reason to do so (for example, another independent account or document). The "Wrong Tomb Theory" chooses to ignore the clear statements of the young man: "You are looking for Jesus the Nazarene, who has been crucified. He has risen" (Mark 16:6), and "But go, tell His disciples and Peter, ‘He is going before you into Galilee; there you will see Him just as He said to you'" (Mark 16:7). These are hardly the words of a gardener trying to redirect confused women!

objections to the resurrection answered (continued)


e. The Empty Tomb is a 'Late Tradition': It has come into scholarly vogue, in recent years, to say that there were two independent resurrection traditions; the stories of Jesus' appearances to His followers and the stories about an empty tomb and the empty tomb tradition had a later origin and is therefore probably an apologetic creation of later evangelists. REFUTATION: (1) If the empty tomb stories were later creations, why didn't the Jews or the Romans try to dispute the claim as soon as it was put forward. The silence of the 1st Century skeptics on this point strongly implies that the empty tomb was widely accepted by all; only the explanation as to why it was empty was disputed.  (2) Increasingly scholars are concluding that the late tomb theory is a figment of skeptical scholars' overactive imagination. "Today there is a growing consensus in New Testament scholarship that the tradition of the empty grave is early tradition, not late addition." John Frederick Jansen, The Resurrection of Jesus Christ in New Testament Theology (Philadelphia: The Westminister Press, 1980), pp. 41-42.


f. Conclusion: The only reasonable explanation for the empty tomb is that God supernaturally raised Christ from the dead.  

the critics are out of ammo!


"The credibility of sources on the resurrection of Jesus is impressively confirmed, not least by the fact that, up to the present day, not one single person has succeeded in giving a convincing interpretation of the sources without accepting the resurrection as a historical event."  

Hugh Staudinger, The Trustworthiness of The Gospels 
(Edinburgh: The Hansel Press, Ltd., 1981), p. 92.

Simon Greenleaf on evidence


"There is enough admissible testimonial evidence to prove in any court of law in the United States or Britain that Jesus Christ arose from the dead." 

Simon Greenleaf, The Testimony of the Evangelists 
(Grand Rapids, MI: Baker Book House, 1965).  

[Professor Greenleaf was a former dean of Harvard Law School 
and one of the outstanding legal experts in America.]


For a more complete study of this topic, see Josh McDowell's excellent treatment in Evidence That Demands a Verdict.

f.
The resurrection proves he is God and able to forgive sin 
(1 Cor. 15:17-19).

3.
His character proved the truth of His teaching.

III.
Conclusion and Application:
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SESSION 8: DIFFICULTIES IN CHRISTOLOGY
Objectives: By the end of this session you should be able to:

1.
Describe the general process by which Christology, or any doctrine, “develops” historically.

2.
Recognize the difference between “antinomy,” “contradiction,” and “paradox.”

  I.
Introduction:

CCC Statement of Faith: “He is perfect Deity and true humanity united in one person forever.”

II.
You can be confident in your beliefs.


A.
Understand how doctrines “develop” through history. Example: the doctrine of Christ's two natures.


  2. Ebionites






3. Arians












5. Nestorians

   
   4. Apollinarians







1. Docetic










   
    Gnostics







6. Eutychians

B.
Grasp the concept of “antinomy.”

1.
Contradiction -- "two things or conditions which cannot exist at the same time in the same way." Aristotle

2.
Paradox -- A seeming contradiction which is easily and fully resolved once the “trick” is learned.

3.
Antinomy -- Two ideas or beliefs which continue to have problematic aspects but nevertheless are both held to be true. Examples:

a.
Christ was fully God, fully man -- but one person.

b.
Trinity -- one God, three persons.

c.
Jesus (who was God) died on the cross and experienced separation from God.

5. There are antinomies in other disciplines.


C.
Understand why we don't always understand. Reasons why antinomies exist.
1.
The “fallenness” of human logic. 
2. The doctrines themselves may not actually contradict but our “logical” extensions of them may. 
3.
Our finite human nature. God’s knowledge and wisdom are infinite. Some things may simply be beyond our capacity to understand (Jn. 16:12-13). 


D.
Avoid the extremes in your response to antinomies in Scripture.


1.
Don't get hung up on it.

2.
Don't shelve your brain:  "Just accept it by faith and don't try to understand it."

3.
Do try to understand as much as you can and at the same time recognize that your viewpoint is finite.

III.
Conclusions and Application:  
INTRODUCTION TO CHRISTIAN THEOLOGY
Instructor: Alan Scholes
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SESSION 9: how were WE made?

Objectives: By the end of this session you should be able to:

1.
Match the four views of human origin to their distinguishing characteristics.

2.
Recognize the central issue of origins for evangelism.

I.
Introduction: Anthropology from anthropos = "human" and logos = "word or discourse."

 II.
We Become Who We Think We Are.


A.
Our view of ourselves affects all we do.

1.
Education: Modern educators, following John Dewey who was influenced by Enlightenment thinkers such as Jean Jacques Rousseau, have based their methods on the assumption that humans are born basically good and society (or faulty socialization) has placed a thin veneer of bad over the pure inner core.

ROUSSEAU ON the goodness of children


All vice takes its rise from weakness; an infant is vicious only because he is weak; give him power and you make him good . . . . A child will disturb everything he sees, will break everything he approaches, will seize a bird as he would a stone, and will kill it without knowing what he is doing. Why? A philosopher will immediately attribute such conduct to the vices which are inherent in our nature, to the pride, tyranny, selfishness, and wickedness of man: the sense of weakness, he will add, makes the child eager to perform acts of violence in order to prove his power . . . . If he seems more ready to destroy, it is not from malice, but because construction is slow while destruction is rapid; the latter agrees better with his natural impetuosity. 

Rousseau, Emile, p. 84-85.

2.
Religion. The great decrease in evangelistic missions in many major denominations can be traced to an erosion of the conviction that people are really sinful and eternally lost without Christ.

3.
Politics. Can some form of communism or socialism be made compatible with Christianity?

Lewis on Christianity and politics


To the Materialist things like nations, classes, civilizations must be more important than individuals, because the individuals live only seventy odd years each and the group may last for centuries.  But to the Christian, individuals are more important, for they live eternally; and races, civilizations and the like, are in comparison the creatures of a day.

C. S. Lewis, God In The Dock, pp. 109-110.


B.
Our view of origin affects our view of ourselves. Four views:

1.
Atheistic Evolution: (Nat'l Academy of Science, Richard Lewontin [Harvard], Richard Dawkins [Oxford], etc.)

Evolutionist admits that darwin promoted a philosophy of materialism

By coupling undirected, purposeless variation to the blind, uncaring process of natural selection, Darwin made theological or spiritual explanations of the life processes superfluous. Together with Marx's materialistic theory of history and society and Freud's attribution of human behavior to influences over with we have little control, Darwin's theory of evolution was a crucial plank in the platform of mechanism and materialism -- of much of science, in short -- that has since been the stage of most Western thought.

Douglas Futuyma, Evolutionary Biology, p. 3

Evolutionists have a “faith” commitment to materialism

Harvard biologist Richard Lewontin gave the game away in a revealing article in The New York Review of Books (January 9, 1997). . . . He writes, “we have a prior commitment, a commitment to materialism.” This commitment is not itself based on science, Lewontin admits. Indeed, just the opposite: Scientists accept materialism first, and then are “forced” to define science in such a way that it cranks out strictly materialistic theories. (In his words, “we are forced by our a priori adherence to material causes to create an apparatus of investigation and a set of concepts that produce material explanations.”) Finally, Lewontin insists that this “materialism is absolute, for we cannot allow a divine foot in the door.”

Nancy Pearcey, “We’re Not in Kansas Anymore”
Christianity Today, May 22, 2000, p. 45.

Evolution fails the “publish or PERISH” test


“Publish or perish” is a proverb that academicians take seriously. If you do not publish your work for the rest of the community to evaluate, then you have no business in academia (and if you don’t already have tenure, you will be banished). But the saying can be applied to theories as well.  If a theory claims to be able to explain some phenomenon but does not generate even an attempt at an explanation, then it should be banished. Despite comparing sequences and mathematical modeling, molecular evolution has never addressed the question of how complex structures came to be. In effect, the theory of Darwinian molecular evolution has not published, and so it should perish.

Michael J. Behe, Darwin’s Black Box, 1996, p. 186.
(Behe teaches biochemistry at Lehigh University.)

2.
Theistic Evolution: (American Scientific Affiliation, Kenneth R. Miller [Brown University], Francis Collins [former Director of Human Genome Project], Joan Roughgarden [Stanford], Alister McGrath [Oxford], etc.)
3.
Progressive creationism (Intelligent Design movement): Discovery Institute, Phillip Johnson [U. of California, Berkely], Michael Behe [Lehigh U.], William Dembski [Southwestern Baptist Seminary], Pattle Pun [Weaton biologist], Walter Bradley [Baylor U.], Hugh Ross [astronomer, apologist], etc.)

4.
Special (6-day) Creationism: Institute for Creation Research, John Morris [President of ICR], Danny Faulkner [U. of So. Carolina],Kurt Wise [Bryan College], Duane Gish [ICR], Robert Franks [UC San Diego], Gregory Brewer [So. Illinois U.], Inis Bardella [U. of Pittsburg], etc
We Become Who We Think We Are . . .


C.
Persuasion: The issue should be decided on scientific evidence.

johnson's strategy to combat Darwinism 


Given that Darwinian evolution is so continually employed to support naturalism, and thus to discredit theistic religion, how should Christian theists respond? For those who regard Scripture as more authoritative than scientific theories, and who are confident that they know the correct way to interpret Scripture, the answer may seem clear. Defend the literal Genesis account, and employ scientific argument to discredit the alternatives. This "creation-science" strategy has been remarkably successful at maintaining an anti-evolutionist constituency, as the Gallup poll results attest. Unfortunately, it has also confused and divided the Christian world and even played into the hands of the evolutionary naturalists. It gives the impression that the important division in public opinion about evolution is between the Biblical fundamentalists and everybody else. This is a tragic misunderstanding. The truly fundamental disagreement is not over the age of the earth or the method of creation. It is over whether we owe our existence to a purposeful Creator or a blind materialistic process. In terms of the 1991 Gallup Poll, the 47 per cent [creationists] and the 40 per cent [theistic evolutionists] are fundamentally in agreement in comparison to the 9 per cent [atheistic evolutionists]. When the overwhelming majority finally realizes this, the dominance of evolutionary naturalism in our media and educational system will come to an end.

The perception that a doctrinaire young-universe, seven-day fiat creationism is the only real alternative to a doctrinaire evolutionary naturalism is continually exploited by the Darwinists. When they are hard pressed on the logical and evidentiary problems of their own position, they change the subject and go on the offensive on the dating questions, or ridicule the story of Noah's Flood. As a result, they are largely successful in concealing the defects in Darwinism and holding educated, open-minded people in their own camp. What is needed at this point to bring out the truth is a strategy that puts aside the questions about Biblical authority and interpretation, and focuses on the most important scientific and philosophical questions. In particular, what is the evidence that mindless material processes like random mutation and differential reproduction can do the necessary work of creation.

Phillip Johnson, Address given at the 1992 Founder's Lectures, Trinity Seminary

1.
Don't hinder the Gospel or get side-tracked.

2. The real issue in evangelism is that God created, not how.

We Become Who We Think We Are . . .


D.
We were originally created good.  (Although now born profoundly fallen)

1.
Three wrong (or incomplete) views:

a.
We are born basically good with a thin veneer of bad.  (Liberalism and many secular “humanistic” psychologists such as Maslow, Rodgers, etc.)

b.
We are born basically neutral and made good or bad by conditioning. (Behavioristic psychologists such as Watson, Skinner, etc.)

c.
We are born basically bad with a thin veneer of good. This is commonly thought of as the “Christian” view.
2.
The biblical view: Originally created totally good, but because of the Fall, now born hopelessly fallen (tainted in all aspects of our being).

III.
Conclusion and Application:

iNTRODUCTION TO CHRISTIAN THEOLOGY
Instructor:  Alan Scholes
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SESSION 10: WHO ARE WE?
Objectives: By the end of this session you should be able to:

1.
Explain why seeing humanity as made in God's image is the key to human-life issues.

2.
Identify the American “watershed” in human-life issues.

3.
Give a Christian perspective on homosexuality.

4.
Relate a biblical basis for positive self image.

  I.
Introduction:

CCC Statement of Faith: “Man was originally created in the image of God.” 

II.
How should I see myself and others?

A.
We are made in God's image (Gen. 1:26-27), but what is it?

1.
Many theologians, psychologists, and anthropologists have tried to establish what is the essence of what makes us different from animals. The suggestions include: self-consciousness, reason, creativity, moral capacity, spirit, and dominion.

2.
Whatever it is, the Bible teaches that even fallen humanity retains God's image. Genesis 1:26-27, 5:1&3, 9:6, I Corinthians 11:7, James 3:9.

3.
Seeing humanity in God's image is the key to human-life issues. Personhood begins at conception. Ps. 139:13-16; 51:5; Gal. 1:15; Jer. 1:4-5; Isa. 49:5; Jud. 13:7-8; Lk. 1:15-17.
a.
Abortion: we passed the watershed in America with "Roe v. Wade" (1973).
koop on Roe v. wade


Justice Blackmun, who wrote the majority opinion, made it abundantly clear that if any religion was to be a guide to him, it would be paganism. He alluded to the practice of the Persians, the Greeks, and of the Romans, but he ignored Christianity. The Hippocratic oath, which has been taken by physicians for the past 2,000 years, specifically prohibits abortion and the suggestion of it. Justice Blackmun laid this aside as having no relevance today.

C. Everett Koop, The Right To Live, The Right To Die, p. 38).

b.
Euthanasia. 


scholes on Murder vs. death with dignity


We must distinguish between "passive" and "active" taking of life. Active mercy killing is always murder and should be opposed by Christians. However, when we are dealing with so called "passive euthanasia" (misnamed, I would say), there is room for Christians to disagree. I believe we must try to determine whether we are taking a life by withholding ordinary things (such as air, food, or water) or whether we are simply extending the death process through modern technology. We have the obligation to preserve and conserve the gift of human life. Only when we reach a high degree of certainty that death is inevitable are we justified in actions such as giving a "no CPR, do not revive" order. If we are uncertain, I believe we should err on the side of life.

When dealing with "passive" decisions, often the most important consideration is motive. The reason why the plug is pulled or not (avoidance of pain, finances, preservation of human dignity, etc.) may determine the morality of the choice more than the action finally taken. Our goal should be to preserve and restore life as long as there is any reasonable chance that we can. But when death seems reasonably inevitable, then our duty is to make death as dignified and painless as possible.

Alan Scholes

4.
As biblical Christians we must insist that basic personhood begins at conception. All genetically complete (as in a fertilized ovum) humans are “persons.”

life begins at conception
    Most Christian ethicists that Christianity Today interviewed hold that personhood begins at conception, though many of them note that the practices of evangelicals don't always reflect that view. 
    For example, during the in vitro fertilization (IVF) process, embryos are frozen, rated for their quality, discarded if they hold genetic defects, or thawed and dumped in the trash if they are no longer needed. None of these practices would be acceptable in the case of fully developed persons. But most are accepted by evangelicals undergoing IVF treatments. 
    The scale of IVF and other assisted reproductive technologies (ART) is also a concern. In 2001, the last year for which statistics are available, the Centers for Disease Control reported there were 107,587 ART attempts (known as cycles) resulting in 40,687 babies. That total is up from 64,724 cycles and 20,659 babies in 1996. 
    With an average cost of $12,400 per cycle, infertility treatment has become a billion-dollar industry. And there's enormous potential for growth. The Association for Reproductive Medicine reports that only 5 percent of the estimated 2.1 million infertile couples have used IVF. To capitalize on this potential, a number of clinics have begun offering "100 percent money-back guarantees" and financing for patients who sign up for ART discount packages. 
    IVF undermines the value of human life and paves the way for using embryos as raw material for biotechnology, argues Amy Laura Hall, an assistant professor of theological ethics at Duke Divinity School. In coming years, she believes, evangelicals will face a test of resolve on the question of prenatal life.
    "For years, evangelical leaders have been very clear on the question of life and personhood beginning at conception," Hall says. "Now that we have found a use for embryos, with the possibility of healing ourselves and healing our children, we are tempted to rethink our position on prenatal life." She points to an irony of the evangelical pro-life commitment: "Now that we are being called to bear the sacrifice of a witness to life, we are tempted not to sacrifice."
    C. Christopher Hook, who teaches ethics at the Mayo Clinic, is also concerned about the practices of IVF. But he believes those practices should be reformed, rather than halted.
    One alternative is to limit the number of fertilized eggs to only the number that a couple will implant.
    Stunningly, technology also can be harnessed for a lesser-known alternative. Clinics can freeze fertilized eggs at the pronuclear stage—before the sperm and egg DNA are fused.
    "If we cryo-preserve at that point," Hook says, "we don't have as much worry about the loss of life."
    This technique further muddies the issue of when human life and personhood begin. In any case, Hook says, such reforms mean Christian couples have to be specific about their beliefs when talking with doctors.
life begins at conception (continued)

    Gilbert Meilaender, professor of Christian ethics at Valparaiso University, says we must restore the notion that a person is something more than a set of capacities.
    Instead, he argues that all human life has value because God cares for it regardless of capacities.
    For example, he says, while a Scriptural passage like Psalm 139:13-16 ("You knit me together in my mother's womb …") may not be a "proof text" for personhood at conception, it does show that "God's care and his hand are on those who have no capacities."
    Because we are of equal dignity, according to Meilaender, we are not at each other's disposal.
Bob Smietana, “When Does Personhood Begin?”
in Christianity Today, July, 2004.
www.christianitytoday.com/ct/2004/007/7.24.html
5.
Remember: God's gracious love and forgiveness can cover and heal any sin!

B. We are male and female. Heterosexuality, not homosexuality, is God's plan for the human race. Gen. 1:26-28; Gen. 19 (Sodomite men); Liv. 18:22; 20:13; Deut. 23:18; Rom. 1:21-32; 1 Cor. 6:9-11; 1 Tim. 1:9-11.

The Cru HR Handbook (not the SOF): “We believe that God's design for the gift of sexual relations is that it be exercised and enjoyed exclusively within the covenant relationship of marriage between one man and one woman.”
1.
Despite the popular consensus, and “research” that is often optimistically, and inaccurately reported in the mass media, here is no conclusive evidence that anyone is “born homosexual.”  Why does it matter? Civil Rights: If people have no choice, then the analogy with race or gender works. If upbringing, societal influence, or personal choice play any role, then it should not be legally a matter of civil rights.
2.
Example: Did Dean Hamer “discover the gay gene?” (As he seems to be claiming in the Bill Maher movie, “Religulous.”) No! In his book, The Science of Desire, Hamer explicitly says he did not! Further, he estimates that if there is such a gene, it only “plays some role” in between 5% and 30% of all gay men.

Hamer did not discover the “Gay Gene”


The most important limitation of our research was that we didn’t isolate a “gay gene”; we only detected its presence through linkage. We narrowed the search to the neighborhood, the X chromosome—and even the block, Xq28—but we didn’t find the house . . . .


If much of homosexuality is caused by environmental factors, or by a large number of interacting genes, Xq28 could account for as little as a few percent of the variation in male sexual orientation. The median range, taken from our linkage data and from the available twin and family studies, suggest that Xq28 plays some role in about 5 to 30 percent of gay men.
Dean Hamer & Peter Copeland, The Science of Desire: The Search for the Gay Gene and 
the Biology of Behavior(New York: Simon & Schuster, 1994), pp. 147, 145-6.
3.
In 1999, several researchers tried to replicate Hamer’s findings and found no evidence of the supposed linkage. 

Researchers find no evidence of genetic linkage

Several lines of evidence have implicated genetic factors in homosexuality. The most compelling observation has been the report of genetic linkage of male homosexuality to microsatellite markers on the X chromosome. This observation warranted further study and confirmation. Sharing of alleles at position Xq28 was studied in 52 gay male sibling pairs from Canadian families. Four markers at Xq28 were analyzed (DXS1113, BGN, Factor 8, and DXS1108). Allele and haplotype sharing for these markers was not increased over expectation. These results do not support an X-linked gene underlying male homosexuality.
G. Rice, C. Anderson, N. Risch & G. Ebers, “Male Homosexuality: Absence of Linkage to Microsatellite Markers at Xq28” Science (23 April 1999, Vol. 284), p. 665.
4.
Although many researchers are looking for such evidence, all studies to date are highly tentative and open to various interpretations.

The American Pyschological Association reverses its view on whether sexual orientation is genetically determined

In 1998, the APA stated, “There is considerable recent evidence to suggest that biology, including genetic or inborn hormonal factors, play a significant role in a person's sexuality."
http://www.onenewsnow.com/Culture/Default.aspx?id=528376

However in a current APA published booklet and on the APA official website, it now states: 
“There is no consensus among scientists about the exact reasons that an individual develops a heterosexual, bisexual, gay, or lesbian orientation. Although much research has examined the possible genetic, hormonal, developmental, social, and cultural influences on sexual orientation, no findings have emerged that permit scientists to conclude that sexual orientation is determined by any particular factor or factors. Many think that nature and nurture both play complex roles.”
http://www.apa.org/topics/sorientation.html#whatcauses
5.
Why has most of the American public concluded that some people are “born gay”?
6.
How should we respond if there is new evidence that seems to show a genetic basis for homosexuality?

For more information on this issue, see the three articles posted on the IBS website:
“Are People Born Gay?”

“Official statements on causes of sexual orientation”

“Are the Lifestyles of Gays and Straights Similar or Quite Different”

7.
How should we respond to individuals caught in homosexuality? Three possible stances:

a.
Condemnation, even possibly persecution (homophobia).

b.
Justification; excuse the behavior as a legitimate "alternate lifestyle."

c.
Jesus has a third alternative: We have no historical record of an encounter between Jesus and a practicing homosexual. But it is reasonable to assume His response would have been similar to His attitude toward the woman caught in adultery: "Neither do I condemn you; go and sin no more!"  (John 8:10-11)

8.
Homosexuals are people in God’s image: we must treat them with compassion.
C.
We are awesome and unique. This is one of two strong theological bases for having a positive self image.



Psalm 139:13-16. "I will give thanks to Thee, for I am fearfully and wonderfully made; wonderful are Thy works, and my soul knows it very well." (v. 14)

1.
Fearfully made. Hebrew:  yare means "to fear or revere, to regard as awesome.

a.
Yare is the proper human response to YHWH!  Ps. 112:1, 145:19, 86:11, Deut. 31:11-12, Job 1:1. The equivalent Greek word is used in Acts 13:16 and Luke 1:50.

b.
Yare is the proper attitude for us to have toward those God has placed over us.

1)
Parents: Lev. 19:3.

2)
Husbands: Eph. 5:33.


2.
Wonderfully made. Hebrew: palah means "to distinguish, put a difference, show marvelous, set apart." (The Arabic cognate was used of separating a suckling babe from its mother; to wean.)

III.
Conclusions and Application: How should I see myself and others?


"It is a serious thing to live in a society of possible gods and goddesses, to remember that the dullest and most uninteresting person you talk to may one day be a creature which, if you saw it now, you would be strongly tempted to worship, or else a horror and a corruption such as you now meet, if at all, only in a nightmare. All day long we are, in some degree, helping each other to one or other of these destinations. It is in the light of these overwhelming possibilities, it is with the awe and the circumspection proper to them, that we should conduct all our dealings with one another, all friendships, all loves, all play, all politics. There are no ordinary people. You have never talked to a mere mortal. Nations, cultures, arts, civilizations -- these are mortal, and their life is to ours as the life of a gnat. But it is immortals whom we joke with, work with, marry, snub, and exploit -- immortal horrors or everlasting splendors."

C.S. Lewis, The Weight of Glory, pp. 14-15.
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SESSION 11: WHERE ARE WE NOW?

1.
Recognize two correct and four incorrect or incomplete definitions of sin.

2.
Name the four parts of the barrier between us and God.

3.
List lessons from anthropology for evangelism, social issues, and personal growth.

  I.
Introduction:  

CCC Statement of Faith: “He [man] sinned by disobeying God; thus, he was alienated from his Creator. That historic fall brought all mankind under divine condemnation. Man's nature is corrupted, and he is thus totally unable to please God.”
A.
Many liberal and existential theologians think a literal interpretation of the Fall has hindered the credibility of Christianity, and we should rather view it only as a symbolic story of human alienation.

tillich on the fall as symbol


The symbol of "the Fall" is a decisive part of the Christian tradition.  Although usually associated with the biblical story of the "Fall of Adam," its meaning transcends the myth of Adam's Fall and has universal anthropological significance.  Biblical literalism did a distinct disservice to Christianity in its identification of the Christian emphasis on the symbol of the Fall with the literalistic interpretation of the Genesis story.  Theology need not take literalism seriously, but we must realize how its impact has hampered the apologetic task of the Christian church.  Theology must clearly and unambiguously represent "the Fall" as a symbol for the human situation universally, not as the story of an event that happened "once upon a time."

Paul Tillich, Systematic Theology, Vol. II, p. 29.


B.
Most evangelicals agree we must view the Fall literally.

Schaeffer on the Fall as fact


The battle for a Christian understanding of the world is being waged on several fronts. Not the least of these is biblical study in general, and especially the question of how the opening chapters of the Bible are to be read.  . . . For some this material is simply a Jewish myth, having no more historical validity for modern man than the Epic of Gilgamesh or the stories of Zeus. For others it forms a pre-scientific vision that no one who respects the results of scholarship can accept. Still others find the story symbolic but no more. Some accept the early chapters of Genesis as revelation in regard to an upper-story, religious truth, but allow any sense of truth in regard to history and the cosmos (science) to be lost.

. . . I wish to point out the tremendous value Genesis 1-11 has for modern man. In some ways these chapters are the most important ones in the Bible, for they put man in his cosmic setting and show him his peculiar uniqueness. They explain man's wonder and yet his flaw. Without a proper understanding of these chapters we have no answer to the problems of metaphysics, morals or epistemology, and furthermore, the work of Christ becomes one more upper-story "religious" answer.

Francis Schaeffer, Genesis in Space and Time, pp. 9-10.

II.
Our Spiritual Disease Is More Deadly Than We Think:


A.
Because sin is evidence of lawlessness. Definition of Sin?

1.
Ignorance?

2.
Illusion?

3.
Incomplete evolution?

4.
Independence or selfishness?


5.
Lack of conformity to God's perfect character -- expressed in His law (Romans 3:23). Behavioral Definition.

6.
Lawlessness: Desire to transgress restriction (1 John 3:4). Attitudinal definition.

7.
The primary biblical words:

a.
"Sin:" Greek = harmartia, "a missing of the mark -- used in the spiritual or moral sense of falling short." Hebrew cognate = chata, means to "miss the mark or way," the failure to completely fulfill a goal.
b.
"Transgression:"  Hebrew = abar, "to transgress, cross over, pass over." Used of violating the known standard of the Law (10 Commandments, Torah, etc.).

B.
Because the Fall has formed a barrier between us and God.

         HUMANS






GOD
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1.
God's Nature. God's perfectly pure righteousness (expressed in his law) cannot be in intimate fellowship with anyone who is contaminated with the filth of sin.

a.
Scripture:  

1.)
Isaiah 64:6: "...all our righteous deeds are like a filthy garment."

2.)
Isaiah 59:1-2: "...your iniquities have made a separation between you and your God, and your sins have hidden His face from you, so that He does not hear."

3.)
Romans 3:19-20: "...by the works of the Law no flesh will be justified in His sight."

4.)
James 2:10: "For whoever keeps the whole law and yet stumbles in one point, he has become guilty of all."
b.
Implications:

1.)
Real question is not, "How can a loving God send anyone to hell?"


Rather, from God's perspective, "How can a righteous God allow any sinner into heaven?"

2.)
To simply embrace sinful people in an unaltered condition would be to compromise His own nature -- He'd cease to be God.
 

3.)
God’s absolute holiness + our sin = offense!


God’s justice demands penalty = spiritual (and physical) death.

2.
Slavery (to Satan and sin).

a.
Scripture:  

1.)
I John 5:19: "...the whole world lies in the power of the evil one."

2.)
Ephesians 2:1-3: "...you formerly walked according to the course of this world, according to the prince of the power of the air...."

3.)
Romans 6:17, 20: "...you were slaves of sin...."

4.)
John 8:33, 34: (Jesus speaking) "Truly, truly, I say to you, everyone who commits sin is the slave of sin."
b.
Implications:

1.)
Do we really believe everyone who does not know Christ has a hopeless addiction; is a slave to sin. Do we see unsaved parents, friends, and family this way?

2.)
Participation in sin weakens our perception of it.
3.
Sin Nature.

a.
Scripture:  

1.)
Ephesians 2:3: "...we too all formerly...were by nature children of wrath, even as the rest."

2.)
Jeremiah 17:9: "The heart is more deceitful than all else and is desperately sick; who can understand it?"

3.)
Mark 7:20-23: "That which proceeds out of the man, that is what defiles the man."
b.
Implications:

1.)
Definition of “sin nature”: our tendency from birth (or conception) toward wrong in thought, word, and deed.

2.)
We are not sinners because we sin; rather we sin because we are sinners.
4.
Spiritual Death.

a.
Scripture:  

1.)
Colossians 2:13: "...you were dead in your transgressions...."

2.)
Ephesians 2:1: "...you were dead in your trespasses and sins...."

3.)
Romans 5:12: "...death spread to all men, because all sinned."

b.
Implications:

1.)
Spiritual death is just as real, though not just as obvious, as physical death.

2.)
It means we are separated from God who is the source of all life.
5.
The result of these four barriers is that we are totally unable to please God.

a.
This is the Biblical truth behind the theological concept “total depravity.”

b.
We are not worthless -- we are still in God's image!

III.
Conclusion and Application: Lessons from Biblical Anthropology:

A.
For Evangelism:

1.
Many are indifferent to the Gospel because they don't realize the seriousness of their condition.  

2.
We all have a problem of true moral guilt before God.
 
3.
Grasping the “bad news” will help us develop an in-depth, long-term mentality for serving Christ. 
B.
For Social and Political issues:

1.
Biblical Christians bring two unique insights to social problems:
a.
A profound understanding of the depth and pervasiveness of man's problem. 

b.
A positive optimism that anyone can change from within through a new birth and discipleship. 

2.
In our roles as CCC staff, we should maintain an individual stance of "co-belligerents." 
C.
For Personal Growth.

1.
We cannot fully appreciate the greatness of our redemption until we fathom the depth of our predicament.

2.
Sin will be with us until we die -- it's going to be a constant battle.

3. Victory requires a constant conscious dependence.
4. Compromise can lead to disaster -- even "little" sins can be deadly.  
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SESSION 12: WHAT HAS HE DONE?

Objectives:  By the end of this session you should be able to:

1.
Name the five points of Calvinism and tell which two have been the most controversial among evangelicals.

2.
Match each of the biblical words for aspects of what Christ accomplished on the cross with the corresponding parts of the barrier between us and God.

  I.
Introduction:

CCC Statement of Faith: “He lived a sinless life and voluntarily atoned for the sins of men by dying on the cross as their substitute, thus satisfying divine justice and accomplishing salvation for all who trust in Him alone.”

 II.
He Has Done All To Bring You Back.


A.
He chose you before time began.

The “Five Points” of Calvinism:

1.
T



(Eph. 2:1)

2.
U



(Eph. 1:4)

3. *
L



(Matt. 26:28)
4. *
I



(John 6:37)

5.
P



(Rom. 8:25)

The two most controversial are:


B.
His work has been seen in various ways (persuasion level issues).

1.
There are several prominent evangelical systems of theology.

a.
Calvinistic (Reformed) Theology

1)
Brief History: 

a)
Calvin wrote Institutes (last edition, 1559).

b)
John Knox (1505-1572) takes Calvinism to Scotland (British Presbyterianism born) and also influenced English Anglicanism (Puritanism).

c)
Westminster Confession (1646) affirmed Calvinism as the official doctrine of the Anglican Church.

2)
Primary Distinctives:

a)
Sovereignty of God: the center of Calvin's thought.  

b)
Predestination (see discussion below).

c)
The ‘five points’ (see above).

d)
Covenantal.  


b.
Arminian (Wesleyan) Theology

1)
Brief History: 

a)
Jacob Arminius studied under Calvin's son-in-law, Beza, but sought to modify Calvinism that "God might not be considered the author of sin, nor man an automaton in the hands of God."  [Cairns, Christianity through the Centuries, p. 351.]

b)
Arminius asked the government of Holland to officially consider his teachings but died prior to the Synod of Dort in 1618.  

c)
John Wesley, though educated a Calvinist Anglican at Oxford, was converted to personal faith by Arminian Moravians.  

2)
Primary Distinctives: (Articles of Remonstrance)

a)
(1) Election based on Foreknowledge.

b)
(2) Unlimited Atonement.

c)
(3) Natural Inability. Humans cannot save themselves; the H.S. must effect the new birth.

d)
(4) Prevenient Grace. The H.S. prepares the believer to respond to the Gospel.

e)
(5) Conditional Perseverance. 
c.
Dispensational Theology

1)
Brief History: 

a)
The first real dispensational scheme was proposed by the French mystic, Pierre Poiret (1646-1719). 

b)
Scofield (influenced by Darby) popularized dispensationalism with the Scofield Reference Bible.  
3)
Primary Distinctives:

a)
A dispensation is "a distinguishable economy in the outworking of God's purpose." [C. Ryrie, Dispensationalism Today, p. 29]

b)
God Methods Vary.
c)
Literal Interpretation.
d)
Future for Israel.  Dispensationalists distinguish between Israel and the Church and do not accept (as do most Calvinists) that the prophecies concerning Israel have been inherited by and will be spiritually fulfilled in the Church.


C.
He predestined you to be like Christ.

1.
The Bible does teach that we humans are predestined:  Acts 4:28, Rom. 8:29-30, 1 Cor. 2:7, Eph. 1:5, 11.
2.
The Bible does teach that we humans are responsible before God.  

a.
Does that imply “free will?” (2 Pet. 3:9; Jn. 3:16, Acts 16:31.)
b.
Many evangelicals believe scripture indicates that God restores to us the ability to make a decision. (Rom. 2:4, Titus 2:11, 2 Cor. 6:1, 2 Pet. 1:1.)

c.
But the Bible also clearly teaches that God chooses. (Rom. 9:20-22, Matt. 20:12-16, John 15:16.)

3.
A possible solution:
 D.
He broke down all the barriers.  
Four of the accomplishments of Christ in His Death
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1.
Propitiation: the turning away of wrath by the offering of a sacrifice.  Hebrews 2:17; 1 John 2:2, 4:10; Romans 3:24, 25.

a.
The Greek word, Hilasterion (translated `propitiation' in Hebrews 9:5.) is the same as the Hebrew word for “Mercy Seat.”  

b.
The idea being communicated is that the Tabernacle in the Old Testament was an earthly copy of a heavenly reality. (Compare Hebrews 9:5 with Exodus 25:1-40.)


[image: image3.wmf]
c.
God met the people above the Mercy Seat (Ex. 25:22). Compartment below represented human sin:

1)
The Manna represented the human rejection of God's provision.


2)
The staff in Numbers 16 & 17 represented the human rejection of God's leadership.

3)
The second set of stones with 10 Commandments represented the human rejection of God's holiness.

d.
The Mercy Seat was a place of judgment except on the Day of Atonement.

2.
Redemption: Definition -- To be bought out of the slave market of sin. Several Greek words are translated “redeemed” or “bought.”

a.
Agorazo from agora literally "the slave market." Used in the sense of 'to be set free from the slave market by the paying of a price.'  
1 Corinthians 6:20; Revelation 5:9.
b.
Exagorazo (add ex "out of") means “purchased out of the slave market never to be sold again.” A mark was placed on the purchased slave.  Galatians 3:13, 4:5.

c.
Peripoieo (Acts 20:28) buying something so that it becomes your possession -- gaining ownership. We are born into the slave market of sin.


Everyone in the first century knew that a slave cannot free a slave.  
3.
Substitutionary Death.

a.
He died for us. 1 Peter 3:18, Romans 5:8.
a. He became totally identified with sin. 2 Corinthians 5:21.
b. We get the credit for His death.
d.
His life may now be formed and grow in us (Orthodox doctrine of "Theosis").

4.
Reconciliation: The removal of all barriers that separate humans from God, by means of the cross so that we may be brought from enmity to fellowship.

a.
Diallassomai = to bring to friendship two people who are both at odds with each other. Matthew 5:24 -- "first be reconciled to your brother." This word is never used of God!

b.
Katallasso = to restore fellowship where only one person has turned away.  (2 Cor. 5:17-21) 
III.
Conclusion
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SESSION 13: WHAT does it mean to “believe in Christ”?

Objectives: By the end of this session you should be able to:

1.
Recognize arguments used to answer those who would add anything to faith as a condition of salvation.

2.
Respond to the suggestion that everyone will eventually be saved (universalism).

I.
Introduction:  

CCC Statement of Faith: “The salvation of man is wholly a work of God's free grace and is not the work, in whole or in part, of human works or goodness or religious ceremony. God imputes His righteousness to those who put their faith in Christ alone for their salvation, and thereby justified them in His sight.”
Satan must try to confuse the means of salvation.

II.
We are saved by grace through faith alone.

A.
Not faith plus repentance.

1.
To repent means "to change one's mind or purpose." It does not mean to vow or promise that you will never sin or never commit specific sins.

2.
Greek: metanoeo (from meta, “after” and nous, “mind”) = literally, “to know after” or “to change your mind or heart.”  True biblical repentance is an integral aspect of saving faith.  Used primarily by Luke (in Luke and Acts -- example:  Acts 3:19) and Revelation. Paul uses the verb "repent" in 2 Cor. 12:21 and the noun form in 2 Cor. 7:9.

B.
Not faith plus confession.

1.
Must we confess Christ verbally to be saved? Romans 10:6-10.

2.
What is it this passage is saying we must “confess?” That Jesus is Lord (the equivalent of Yahweh, the Old Testament name for God).  The issue is the willingness to affirm His deity and resurrection.  The context of verses 11-17 makes it clear that the issue in Paul's mind is "calling on the name of the Lord" by faith.

C.
Not faith plus baptism.

1.
John 3:5. Highly debated passage: there are at least four possible views other than baptismal regeneration (John's Baptism, symbol for cleansing by the Word of God, Symbolism from Ezek. 36:25-26, “Born of water” is a 1st Century expression for physical birth). The point is, since there are so many possible interpretations, this is not a very safe place to establish a doctrine of salvation!
2.
1 Peter 3:21 -- The context is the baptism of Noah -- see also 1 Corinthians 10:2.

3.
Mark 16:16 -- Verse not in the oldest manuscripts. May be authentic but risky to try to base doctrine on it.

4.
Acts 2:38 -- best argument. However, because something is associated with believing does not prove it is a prerequisite to salvation! In various places, a number of things are associated with believing (evangelism, helping the poor, surviving snake bites, etc.). To be consistent, we would also have to consider all of these as prerequisites!

5.
More than 150 times the New Testament teaches we are saved by faith alone! If baptism was central to salvation, why was it not a greater emphasis of Paul, the "Apostle to the Gentiles?"  "For Christ did not send me to baptize, but to preach the gospel . . . ." (1 Cor. 1:17)

6.
Note the contrast that John the Baptist makes between his ministry and that of Jesus. (Luke 3:16, Eph. 2:8-9)

III. Will every person eventually be saved (universalism)? 

CCC Statement of Faith: “At physical death the believer enters immediately into eternal, conscious fellowship with the Lord and awaits the resurrection of his body to everlasting glory and blessing. At physical death the unbeliever enters immediately into eternal, conscious separation from the Lord and awaits the resurrection of his body to everlasting judgment and condemnation.” 

A. Do we believe most will suffer in hell forever?

BELL EXAGGERATES THE EVANGELICAL POSITION 

A staggering number of people have been taught that a select few Christians will spend forever in a peaceful, joyous place called heaven, while the rest of humanity spends forever in torment and punishment in hell with no chance for anything better. It‘s been clearly communicated to many that this belief is a central truth of the Christian faith and to reject it is, in essence, to reject Jesus. This is misguided and toxic and ultimately subverts the contagious spread of Jesus‘s message of love, peace, forgiveness, and joy that our world desperately needs to hear. 

Rob Bell, Love Wins, p. viii. 

1.
I looked, and there before me was a great multitude that no one could count, from every nation, tribe, people and language, standing before the throne and in front of the Lamb. Revelation 7:9 (TNIV). 
2.
What about Matthew 7:13-14? "Enter by the narrow gate. For the gate is wide and the way is easy that leads to destruction, and those who enter by it are many. For the gate is narrow and the way is hard that leads to life, and those who find it are few. (ESV) 
3.
How hard is it to be saved? (Hard? Easy? Impossible?) The rich man asked Jesus how to be saved. He told him, “Keep the commandments.” The man answered, “All these I‘ve kept from my youth.” Then Jesus told him, “Sell all that you have and give to the poor . . . and come and follow me.” The man went away sorrowful. 

Then Jesus told his disciples, "Children, how difficult it is to enter the kingdom of God! It is easier for a camel to go through the eye of a needle than for a rich person to enter the kingdom of God." And they were exceedingly astonished, and said to him, "Then who can be saved?" Jesus looked at them and said, "With man it is impossible, but not with God. For all things are possible with God." Mark 10:17-27 (ESV) 
B. Will God get what He wants? 

BELL ON GOD GETTING WHAT GOD WANTS 

“God wants all people to be saved and come to a knowledge of the truth” (1 Tim. 2). 

So does God get what God wants? How great is God? Great enough to achieve what God sets out to do, or kind of great, medium great, great most of the time, but in this, the fate of billions of people, not totally great. Sort of great. A little great . . . . Will all people be saved or will God not get what God wants? Does this magnificent, mighty, marvelous God fail in the end? 

Rob Bell, Love Wins, pp. 97-98.

1.
Does God always get what He desires? (Did He want Adam and Eve to disobey? Did He secretly hope Satan and a third of the angels would rebel? Was He pleased when His beloved only Son was betrayed and murdered?) 

2.
This is why theologians distinguish between the “perfect” will and “permissive” will of God.
C. Is universalism a mainstream, orthodox Christian belief?
BELL ON THE “WIDE STREAM” OF CHURCH HISTORY 

At the center of the Christian tradition since the first church have been a number who insist that history is not tragic, hell is not forever, and love, in the end, wins and all will be reconciled to God. 

Serious, orthodox followers of Jesus have answered these questions in a number of different ways. Or, to say it another ways, however you answer these questions, there‘s a good chance you can find a Christian or group of Christians somewhere who would answer in a similar way. It is, after all, a wide stream we‘re swimming in. 

Rob Bell, Love Wins, pp. 109-110 

HAMM CRITIQUES BELL’S VERSION OF CHURCH HISTORY 

Bell overstates his case for Christian universalism being simply one of many mainstream thoughts in Church history. His appeal to several early church leaders is somewhat misleading; many of the ―universalist impulses of these early leaders (especially in the case of Origen) were rejected outright for much of Church history. Additionally, some of Bell‘s claims about other historical figures have been challenged or denied by church scholars over the years. While it‘s been speculated that Gregory of Nyssa and Clement may have believed in eventual universal salvation, it‘s by no means Christian historical consensus. Bell‘s use of a Martin Luther quote (―Who would doubt God‘s ability to do this?) to suggest the possibility of postmortem salvation also hardly seems fair when confronted with the full context of Luther‘s quote. 

Ryan Hamm, ―Review: Love Wins, by Rob Bell‖ Relevant website, http://www.relevantmagazine.com/culture/books/reviews/25070-love-wins-by-rob-bell. 

D. Is Rob Bell a universalist? 

1. He strongly states that He is not. 
I would call him a “maybe universalist.” (See Alan‘s blog in CruPress Green at: 

http://crupress.campuscrusadeforchrist.com/green/index.php/blog/entry/will_most_suffer_in_hell_forever )
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SESSION 14: WHAT DO WE HAVE?

Objectives: By the end of this session you should be able to:

1.
Explain the difference between assurance of salvation and eternal security.

2.
Match the three major views on security with their definitions.

3.
Match each of the listed evidences for security with its primary scripture passage.

  I.
Introduction:

II.
Assurance and security: our final destination is secure.


A.
Because we have more than assurance.

1.
Major views on security:

a.
Calvinist (Reformed): Once you truly believe, you can never be lost.

b.
Wesleyan (Arminian): Once you believe you are forgiven, but if you later choose not to believe, salvation will be lost.  (Faith = Salvation)

c.
“Backsliding” (Pentecostal): Once you believe, all past sins and the sin nature are forgiven, but you must obey God to keep your salvation.

2.
Distinction between Assurance of Salvation and Eternal Security.

a.
Security is something that God insures by His work. Assurance is the experience of the believer based on three marks: God's promises, the internal witness, and a changed life. 


b.
Campus Crusade's doctrinal position states that a Christian can have assurance of salvation based on the witness of the Holy Spirit. (Rom. 8:16)

CCC Statement of Faith: "It is the privilege of all who are born again of the Spirit to be assured of their salvation from the very moment in which they trust Christ as their Savior. This assurance is not based upon any kind of human merit, but is produced by the witness of the Holy Spirit, who confirms in the believer the testimony of God in His written Word."

c.
Many non-Calvinists believe and teach assurance of salvation.
d.
Plea for tolerance.


B.
Because the Scripture is clear. (Evidences for security)

1.
The permanent indwelling of the Holy Spirit.

a.
Primary scripture passage: Galatians 4:6 -- if you are a “son,” God has sent the Spirit into your heart.

b.
Rom. 8:9 -- you are not a Christian unless the Holy Spirit is in you.

c.
1 Cor. 6:15-20 -- the Holy Spirit will never leave you because of your immoral behavior

d.
This means if God sends a believer to hell, the Holy Spirit would go to hell right along with him (John 14:17)! 

2.
The finished work of Christ.

a.
Primary scripture passage: John 19:30 -- His work of salvation was completed on the cross.

b.
Eph. 1:20, Heb. 10:10-12, Col. 2:13-14. He paid it all; there are no other “works” that need to be done to earn it or make it secure.

3.
The Christian is in Christ.

a.
Primary scripture passage: 2 Cor. 5:17 -- to be a Christian is to be "in Christ;" to be a member of His Body (1 Cor. 12:12).

b.
Whatever happens to you happens to Christ. (Acts 9:4)  
4.
The holding power of Christ.

a.
Primary scripture passage: John 10:27-30 -- No one can take them out of His hand.

b.
How strong is His grip? Col. 1:17 -- strong enough to hold the universe together!

5.
The Priesthood of Christ.

a.
Primary scripture passage: Heb. 7:24-25 -- He is able to save forever.

b.
Heb. 9:11-14 -- His priesthood and sacrifice are superior to the Old Testament system.

6.
The immutability of God.

a.
Primary scripture passage: 2 Timothy 2:13 -- His faithfulness is not dependent on ours!

b.
Romans 8:31-34: If God was “for us” in sending his Son to die in our place, nothing can make Him turn against us.

7.
The will of the Father.

a.
Primary scripture passage: John 6:37-40 -- it is the Father's will that the Son lose nothing.

b.
Are we willing to say that Jesus may fail to do the Father's will?


C.
Because the problem passages have solutions.



[See article by Alan Scholes "Problem Passages for 


Security" at the end of the manual.]

D.
Because works do not secure salvation.

1.
“Keeping our salvation” can become a subtle works system.

a.
We are saved by grace. Do we keep it by obedience?
(See Gal. 3:1-3.)

b.
Heb. 12:2 -- How can I fully concentrate on Jesus if there is something I might do to lose my salvation?

c.
Fear is incompatible with walking by faith -- how can you fully trust a God who might condemn you?

2.
Faith can be made into a work.
a.
Our salvation does not depend upon the quantity or quality of our faith. Faith is only the means of receiving the finished work of Christ.

b.
God has given us all the faith we need. Romans 12:3.
3.
Which view leaves room for human pride?

a.
Eph. 2:8-9. We are saved by grace through faith -- no room for pride.

b.
Col. 2:6. We grow by grace through faith -- no room for boasting.
4.
Is fear a more effective motivation than love? (Short term, perhaps; long term, certainly not.)

a.
Rom. 6:17. ". . . you became obedient from the heart."

b.
Ezek. 36:26-27, Jer. 31:33-34. Internally motivated performance.
Conclusion and Application:
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SESSION 15: OUR BAPTISM OF POWER

Objectives: By the end of this session you should be able to:


1.
State when the Baptism of the Holy Spirit takes place and recognize verses that teach the proper view.


2.
Explain the relationship between speaking in tongues and the filling of the Holy Spirit. 


  I.
Introduction:  

CCC Statement of Faith: “The Holy Spirit has come into the world to reveal and glorify Christ and to apply the saving work of Christ to men. He convicts and draws sinners to Christ, imparts new life to them, continually indwells them from the moment of spiritual birth and seals them until the day of redemption. His fullness, power and control are appropriated in the believer's life by faith.” 

II.
We Can Have The Baptism And Power With Or Without Tongues.


A.
We need to grasp the current spectrum of views. 
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B.
The Baptism of the Holy Spirit happens at spiritual birth.


1.
Hermeneutical note: There is a danger in using historical books for establishing normative doctrine.  



2.
When does the baptism take place? Let's look at the Epistles:




a.
1 Cor. 12:13 -- We were all baptized by one Spirit into one body. 

 


b.
Rom. 8:9 -- If you don't have the Spirit you are not a Christian. 

 


c.
1 Cor. 6:19-20 -- Your body is the temple of the Holy Spirit. 

 


d.
Eph. 1:13-14 -- You were sealed with the Holy Spirit at time of initial belief.



C.
The anti-charismatic view does not prove tongues have ceased. Analysis of cessionist argument:



1.
1 Cor. 13:8-10.  Tongues ceased either:




a.
When canon of Scripture was complete.




b.
End of Apostolic era.




2.
Problem: evidence not conclusive.




a.
Historic interpretation of church has been that verse 12 refers to return of Christ.




b.
Verse 8: has “knowledge” also passed away?




3.
Issue: division within the body.




a.
If there are no valid tongues, then charismatics are Satanically deceived or psychologically deluded.




b.
Burden of proof must rest on cessionists to prove biblically and/or historically that tongues clearly have ceased.


D.
What is the relationship between tongues and filling? None!



1.
Someone who has the real gift of tongues can speak even while carnal or disobedient (1 Cor. 3:1, 14:27-28).  



2. 
Many believers are filled with the Holy Spirit without any kind of special experience.

3.
Burden of proof must also rest on charismatics to show that their tongues conform to the biblical pattern. If no native speaker (evangelism) nor one with gift of interpretation, then even those who have the real gift must keep silent 
(1 Cor. 14:28).
III.
Conclusion and Application:


A.
Warnings:



1.
Christians can experience tongues that are not from God (either Satanically or humanly induced).  



2.
It is easy for tongues speakers to begin to depend upon experience rather than learning to walk by faith.



3.
Any teaching that identifies tongues as the necessary sign of the “baptism of the Holy Spirit” is divisive -- creates two classes of believers.



4.
Many young believers are looking for some kind of instant maturity. 

B.
A mediating view: There is another experience of the Holy Spirit (beyond the indwelling which comes to all believers at conversion salvation).


“This experience is usually separate from salvation, but it can be concurrent with salvation, like in the case of the house of Cornelius . . . . So we believe that there is an experience with the Holy Spirit that is distinct from conversion and indwelling. Some call it baptism. Some call it being filled with the Spirit. Whatever we choose to call it, it means being overflowed with the Spirit . . . . Some call it the gift of the Spirit. Some call it the empowering of the Spirit. It doesn’t matter what you call it, the main thing is that you have it. We could argue over theological terms, but the experience is described as a gushing forth of torrents of living water from our innermost being.”

Chuck Smith, Calvary Chapel Distinctives, pp. 34-35.
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SESSION 16: OUR growing WALK

Objectives:  By the end of this session you should be able to:


1.
Identify the one outstanding characteristic of the Apostle Paul.


2.
Be motivated to endure in the Christian life.

  I.
Introduction:  What is the one most outstanding thing about the Apostle Paul? 

 II.
Victory in Christ is not a sprint but a marathon.


A.
We begin by learning to walk. A well-chosen analogy.


B.
We win the victory by determination.



1.
Gal. 5:1-7. 



2.
1 Cor. 9:24-27.  

III.
Conclusion and Application:


"I have fought the good fight, I have finished the course, I have kept the faith; in the future there is laid up for me the crown . . . not only to me, but also to all who have loved His appearing."

Saul of Tarsus, A.D. 66 (2 Timothy 4:7-8)
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SESSION 17: OUR UNSEEN CONFLICT

Objectives: By the end of this session you should be able to:

1.
List three of the seven defenses against Satan.

2.
Explain the origin and eventual end of demons.

3.
Distinguish between our three enemies and identify the appropriate strategy for dealing with each.

  I.
Introduction.



"There are two equal and opposite errors into which our race can fall about the devils.  One is to disbelieve in their existence.  The other is to believe, and to feel an excessive and unhealthy interest in them.  Satan is equally pleased by the Materialist and the Magician."



C. S. Lewis, The Screwtape Letters, Preface.

 II.
We must be briefed before we fight!


A.
We have powerful hidden allies.

1.
Their existence:

a.
Most people don't believe in them simply because there is no empirical evidence. (i.e. they can't see them.)


b.
However, the Bible clearly teaches their reality. 34 of the 66 books speak of them. (ex. Ps. 34:7; Matt. 4:11)

2.
Their nature:  

a.
They are personal (1 Pet. 1:12; Lk. 2:13; Jude 6).

b.
They are spirit-beings (Heb. 1:14).

c.
They are referred to in the masculine gender (Gen. 18:1-2).

d.
They are organized (Jude 9; Dan. 10:13).

3.
Their ministry: 

a.
To Christ, primarily surrounding His birth and death (Matt. 1:20, 28:2).

b.
To believers, to help us and protect us (Ps. 91:11).

c.
To the nations of the world, both to care for them and to execute judgement (Dan. 10:21, 12:1; Rev. 8-10).

d.
To unbelievers, agents in God's plan and executors of death (2 Sam. 24:15-16; Acts 12:23).


B.
We have an awesome but beatable enemy.

1.
His existence:

a.
He is referred to by every New Testament writer.


b.
He is depicted as very real and personal (2 Cor. 11:3; 
Rev. 12:17; 2 Tim. 2:26).


c.
Jesus had an individual encounter with him (Matt. 4:1-11).

2.
His nature:

a.
He has the limitations that go with being a finite, created being, but he is of a higher order than humans (Is. 14:12-14).


b.
He is the "god of this age" (2 Cor. 4:4).


c.
His nature is reflected in his names: Satan (adversary -- Mt. 4:10), "Father of Lies" (Jn. 8:44); Devil, "Slanderer" (Rev. 12:10).

3.
His downfall: Ezekiel 28:15-19; Isaiah 14:12-14.  

4.
His activity:

a.
He comes to "steal, kill and destroy" (Jn. 10:10). He desires to devour (1 Pet. 5:8).

b.
He wants to usurp, counterfeit, or eliminate the works of God.

c.
He offers "short cuts" to God's will (Gen. 3:1-5).

d.
He offers the good instead of the best.

e.
He accuses believers (Rev. 12:9-10).


C.
We have a horrible hoard arrayed against us.

1.
Their existence (Matt. 12:24; 25:41 also more than 100 references to them in the O. T.):  


a.
They are real and active today.

b.
They are angels who fell with Satan (Mt. 25:41; Rev. 12:4).

c.
There are two kinds: those who are free to move about and those who are already in chains of judgement (2 Pet. 2:4; Jude 6).

d.
Eventually all demons will end up in the Lake of Fire (Matt. 25:41).

2.
Their nature:

a.
They are spirit beings who share the same characteristics of personality with other angels (i.e. they think, feel, etc.).


b.
They have a system of information to promote: false doctrine 
(1 Tim. 4:1-3).


c. 
They may have territories.“The prince of the kingdom of Persia withstood me twenty-one days, but Michael, one of the chief princes, came to help me, for I was left there with the kings of Persia” (Daniel 10:13)


3.
Their activity:

a.
Their goal is to extend the domain of Satan (Matt. 12:24).


b.
Satan is not actually omnipresent but he has so many demons it seems like he is everywhere (Lk. 8:30).

4.
Question: Can a Christian be demon possessed?  

a. 
Cru does not take a position on this issue, and we undoubtedly have staff who would say “yes,” and others, “no.”


b.
Mark’s view: Christians cannot be “possessed” by Satan. They are owned by God and cannot be owned by Satan. “But you are a chosen race, a royal priesthood, a holy nation, a people for His own possession…” (1 Peter 2:9)

c. 
The word most commonly used is “demonized”(not possessed). To be demonized means to be under the control of Satan or a demon.

d. 
Demons (Satan) can control Christians who allow him to.

1)
Acts 5:3 But Peter said, "Ananias, why has Satan filled your heart to lie to the Holy Spirit and to keep back for yourself part of the proceeds of the land? [Same word in Greek for “filling” of the Holy Spirit (controlled and empowered)]

2)
2 Timothy 2:24-26 And the Lord's servant must not be quarrelsome but kind to everyone, able to teach, patiently enduring evil,  correcting his opponents with gentleness. God may perhaps grant them repentance leading to a knowledge of the truth,  26 and they may escape from the snare of the devil, after being captured by him to do his will. [Addressing both believers and unbelievers]

3) 1 Timothy 3:6-7 and not a new convert, so that he will not become conceited and fall into the condemnation incurred by the devil.  7 And he must have a good reputation with those outside the church, so that he will not fall into reproach and the snare of the devil. [Addressing believers].

4) Ephesians 4:27 and do not give the devil a foothold. (Topos = place, opportunity) (2 Corinthians 10:4-5 “Strongholds)

e.
What is clear is that Satan and demons can influence believers (some prefer to call what they do to Christians, oppression) and this influence is not permanent (Eph. 4:26-27). 
f.
This is why being filled with the Holy Spirit everyday is so crucial so God can control us and not our flesh, the world, or the devil. (1 John 2:15-16).

ryrie on the limits of satanic influence


Whatever Satan or demons can do to a believer, and whether from without or within as their base of operation, their control cannot be permanent and eternal. John clearly declares that the evil one cannot "touch" the one who is born of God (I John 5:18). The word "touch" here involves the purpose of harming -- Satan cannot harm the believer . . . . Satan can never hang on to the believer with the purpose of harming him, for that believer belongs eternally and irrevocably to God.

Charles Ryrie, Basic Theology, p. 168.


D.
We must fight on more than one front!

1.
The fight against Satan: know your weapons!

a.
Our Lord's prayers for us (Heb. 7:25, Rom. 8:34, Jn. 17:15).


b.
Respect him (Jude 9).


c.
Be watchful and alert (1 Pet. 5:8).


d.
Resist him (Jas. 4:7).


e.
Put on the armor (Eph. 6:10-18).


f.
Walk consistently in the Spirit (Col. 2:6, 3:1-2).


g.
Memorize Scriptures that will be your protection in time of temptation (1 Cor. 10:13).


2.
Protect your flank: we have three enemies -- not just one Eph. 2:1-3). Although our foes are interrelated (1 Jn. 2:16; 2 Cor. 4:4; 2 Pet. 1:4) and often join forces against us (1 Jn. 5:19; Matt. 4: 3-9), there are distinct biblical strategies for combating each antagonist:

a.
The World: We are not to love it (1 John 2:15) or be conformed to it but be transformed by the renewing of our minds (Romans 12:2). 

b.
The Flesh: Make no provision for it -- plan ahead (Romans 13:14); run from lust and chase righteousness (2 Timothy 2:22); walk in the Spirit (Romans 8:2-8).

c.
The Devil:  Resist him, in God's power, and he will run from you! 
(James 4:7)

d.
Don't get your enemies confused and use the wrong weapon:

1)
Renewing your mind is not much use against the Devil; he's smarter than you are1 Tim. 4:1, Rev. 2:24)
2)
Trying to stand up to temptation and resist it is also a sucker's play -- run for your life!
3)
Fleeing the world doesn't work -- you're in it; just don't be of it.  Be sanctified in truth (John 17:18-19).
5) Casting out demons is not the answer to every spiritual problem.

erickson on possession and balance


It is noteworthy that the biblical writers did not attribute all illness to demon possession. Luke reports that Jesus distinguished between two types of healing: "Behold, I cast out demons and perform cures today and tomorrow" (Luke 13:32). A similar distinction is made in Matthew 10:8; Mark 1:34; 6:13; Luke 4:40-41; 9:1. Nor was epilepsy mistaken for demon possession. We read in Matthew 17:15-18 that Jesus cast out a demon from an epileptic, but in Matthew 4:24 epileptics (as well as paralytics) are distinguished from demoniacs. In the case of numerous healings no mention is made of demons. In Matthew, for example, no mention is made of demon exorcism in the case of the healing of the centurion's servant (8:5-13), the woman with the hemorrhage of twelve years' duration (9:19-20), the two blind men (9:27-30), the man with the withered hand (12:9-14), and those who touched the fringe of Jesus' garment (14:35-36). In particular, leprosy never seems to be attributed to demons . . . .

In recent years there has been a flare-up of interest in the phenomenon of demon possession.  As a consequence, some Christians may come to regard this as the primary manifestation of the forces of evil. In actuality, Satan, the great deceiver, may be encouraging interest in demon possession in hopes that Christians will become careless about other more subtle forms of influence by the powers of evil.

Millard J. Erickson, Christian Theology, p. 449-450.

III.
Conclusion and Application:

A.
Stay aware of the spiritual battle around you.

C. There is one strategy that is always appropriate: use God's Word!

In His 40 days of temptation (Matthew 4:11), Jesus faced all three enemies. For each, his answer was the same, "It is written . . . ."!
D. When you enter full-time ministry, especially evangelism, you emerge into a whole new arena of spiritual warfare. Even if you have served a year or two as an intern, you may be surprised how the intensity of the battle ramps up when you report for your new-staff assignment! You may rate a higher class of demon. You will now be a greater threat to His domain. 
E. Two reasons staff shipwreck their ministry. Bitterness and entitlement (This is not fair that this is happening to me. I deserve better) 
F. Pray: “I do not ask You to take them out of the world, but to keep them from the evil one.” (John 17:15)
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SESSION 18: OUR FORM AND FREEDOM

Objectives: By the end of this session you should be able to:

1.
Give the literal meaning of the Greek word, ekklesia.

2.
State the two-fold purpose of the church.

3.
Match the three types of church government with their descriptions and characteristics.

4.
Have a basic understanding of the meaning of baptism and the Lords’ Supper.

  I.
Introduction:

CCC Statement of Faith: “Jesus Christ is the Head of the Church, His Body, which is composed of all men, living and dead, who have been joined to Him through saving faith.” 
II.
Look what our Lord has done for His church!


A.
Christ has made us a “called-out assembly.”

1.
Definition of church (Greek = ekklesia).

a.
Literal meaning: "Those called out" or "an assembly."

From: kaleo = "to call" and ek = "out"

b.
Never used of a building, but always to a group of people.

MEANING OF “EKKLESIA”


Sometimes it is used to denote scattered groups of Christians over a wide area, such as "the churches of Galatia" (Gal. 1:2). On other occasions it is used with reference to the body of Christians dwelling in the same immediate locality such as "the church at Antioch" (Acts 13:1). A small company of Christians meeting together in a house for worship and edification also is referred to as a church (Rom. 16:5; 1 Cor. 16:19; Col. 4:15; Philem. 2). In no case is the word used with reference to a building in which public worship is conducted. The word "church" is applicable essentially to people, and in its broadest sense is used to describe "the company of the faithful throughout all the world."

G. W. Kirby, in The Zondervan Pictorial Encyclopedia of the Bible, Vol. I, p. 846.

c.
“Church” is used in a local sense (Acts 13:1; Rom. 16:5; 
1 Cor. 1:2; 2 Cor. 1:1.)
d.
“Church” is used in a universal sense (1 Cor. 12:13; 
1 Pet. 1:3, 22-25; Eph. 1:23).
e.
A church in the New Testament sense of the word was not always a gathering made up solely of genuine believers. The church in Laodicea seems to have included those who did not truly know the Lord (Rev. 3:14-22). Believers may even have been in the minority. It was a severe enough problem that Christ depicted Himself as outside the church, knocking to be allowed in!

2.
Common youthful disillusionment about the church can be changed if we:

a.
Get a taste of what a genuine church can be.

b.
Catch the Biblical vision for the Church. Ephesians 4:11-16.

c.
Realize that people are still sinners after they join a church.

3.
It is Jesus' church! Matt. 16:15-18

a.
Several interpretations of “rock.” 1) Peter, the first Pope. 2) Jesus was rock (Ryrie). 3) Rock was Peter's position of leadership in early church (Scholes). 4) Peter's profession, "You are the Christ. . . ."

b.
Whatever “rock” means, the important thing to notice is that Jesus said, "I will build My church." It is His, not ours!


B.
Christ has given the church three important tasks:

1.
Exaltation (see EG, pp. 185-189).

2.
Evangelism, our ministry to the world.

a.
The local body is responsible for evangelism in its own community 
(Acts 1:8).

b.
Involve new believers as soon as possible in the life of a local church (Eph. 4:4-16). Jesus' command is to "make disciples" (Matthew 28:19) -- we have not done that until they are an active part of a local body! (See the back of the Four Spiritual Laws.)

c.
Evangelism is to be done by all, to all, in all places (Acts 8:4; Col. 1:28-29). The message is always basically the same, even though the methods may vary.

d.
Be open to new ideas. For example: creating a “Christian community” that is comfortable and welcoming to nonbelievers. This approach was the primary way St. Patrick and his followers reached Ireland and Scotland in the fifth and sixth centuries! See George G. Hunter III, The Celtic Way of Evangelism: How Christianity Can Reach the West...Again (Nashville: Abingdon Press, 2010).

3.
Edification, our ministry within the gathered community.

a.
It's a ministry for all believers (1 Cor. 12:21; Eph. 4:16).


b.
Purpose is to build and equip toward complete maturity in Christ 
(1 Cor. 13:13; Eph. 4:13; Col. 1:28).


4.
Emerging? Two kinds of emerging believers:


a.
Soft: explore new ways of worshiping and bring nonbelievers into the “faith which was once for all handed down to the saints” (Jude 6).

Kimball on sharing Jesus’ exclusive claims


We need to be wise missionaries, taking into consideration the culture people of emerging generations are being raised in and how they think. If we do, more people will listen to what the Bible teaches about Christianity and other religions and the Spirit of God will be given much more opportunity to work in people’s lives. 

In my conversations with people outside the faith, I have been able to strongly and clearly explain to them the exclusive claims of Jesus and my belief that salvation comes through Jesus alone. I don’t have to hide anything or water anything down because my approach makes all the difference. Because I have established relationships with them, listened to their spiritual perspectives, and built trust with them, I have been able to share Jesus’ words that he is the way, the truth, and the life, and that no one comes to the Father but through him (John 14:6). I have found that people are actually curious about Jesus statement, and I’ve had positive dialogue with them about it. 

Dan Kimball, They Like Jesus But Not the Church: Insights from Emerging Generations 
(Grand Rapids: Zondervan, 2007), pp. 166-167.

b.
Hard: question even core convictions of evangelical Christianity and, where desirable, reformulate them in light of postmodern philosophy or culture.


Mclaren on why jesus is not exclusive


[Commenting on John 14:6-7] Jesus isn’t making an abstract statement about the fate of unbelievers at the final judgment; he is telling his disciples . . . how they will get from here (with Jesus visibly present)—through a little while (when his body is in the grave)—to there (with Jesus present in a new way). Thomas’s question seems to be as much an expression of frustration and confusion as a plea for some specific information. In that light, we can read Jesus’s response as a repetition and reinforcement of what Jesus has just given them (14:1-4): reassurance. 

He has just said, “Don’t be troubled. Trust God, trust me.” . . .

But what of “No one comes to the Father except through me”? Clearly, taken in context, these words are not intended as an insult to the followers of Muhammad, the Buddha, Lao-tzu, Enlightenment rationalism, or anybody or anything else. Rather, the “no one” here refers to Jesus’s own disciples, who have just been told that he is leaving them for a while . . . .”

Jesus says in verse 9 that the invisible God has been made visible in his life. “If you want to know what God is like,” Jesus says, “look at me, my life, my way, my deeds, my character.” And what has that character been? One of exclusion, rejection, constriction, elitism, favoritism, and condemnation? Of course not! Jesus’s way has been compassion, healing, acceptance, forgiveness, inclusion, and love from the beginning to end—whether with a visiting-by-night Pharisee, a Samaritan woman, a paralyzed man, a woman caught in adultery, or a man born blind . . . .

“If you have seen me, you have seen the Father,” Jesus says, but our conventional interpretation of John 14:6 turns this all upside down: “Reinterpret me in light of your old tribal, chauvinistic, exclusive, elitist views of God and religion. In place of circumcision and dietary laws to exclude the outsiders, now substitute mental markers or belief markers about me.” Once this alternative understanding hits you, once you see it, it’s truly heart-breaking that John 14:6 can be used the way it so commonly is.

Brian D. McLaren, A New Kind of Christianity:Ten Questions That Are 
Transforming the Faith (New York: HarperCollins, 2010), pp. 221-223.

5.
Without the Body, we have a tendency to get out of balance. We need:

a.
Vital learning experiences in the Word (Acts 2:42; 11:26; 1 Cor. 4:17).  But not “studentitis.”


b.
Vital relational experiences with God (worship -- 1 Cor. 11:15) and other Christians (fellowship -- Acts 2:45-46; 4:31). But not “spiritual boredom.”


c.
Vital witnessing experiences (Acts 2:47). But not “zealotism.”


C.
Christ can (has and will) work through various types of church government.

1.
Hierarchical (Episcopal): Clear chain-of-command.

a.
Most efficient.


b.
Hardest to reform.

2.
Congregational (most Baptist): Democratic -- everyone involved in the decisions.

a.
Least efficient.


b.
Easiest to reform.

3.
Presbyterian (Reformed): representative government.

a.
Fairly inefficient.


b.
Fairly hard to reform.

4.
Perspectives:

a.
Should be designed to meet needs -- structure should not become absolute.

b.
Should be kept simple and flexible to serve people, local strategy, and the overall goals of the Church.


D.
Christ has given us graphic, tangible learning aids.
1.
Baptism (Mt 28:19).

a.
Meaning of Greek word, baptizo:  to place into and identify with so as to bring about a permanent change or alteration of the thing (or person) to which it is done.

b.
Symbolism:  1) Baptistic: believer is identified with Christ's death and resurrection. 2) Reformed: children welcomed into the covenant family by the “sign and seal of the covenant,” the New Testament equivalent of circumcision (Not a symbol of individual salvation).

2.
The Lord's Supper (Mt. 26:26-29; Mk. 14:22-25; Lk. 22:14‑23; 
1 Cor. 11:23-32).
a.
Body: identification; affirming that we are joined to Him -- salvation 
(1 Cor. 11:24, 12:27).

b.
Blood: Cleansing and fellowship with Lord and other believers 
(1 Cor. 11:30, 1 Jn. 1:7, Jn. 13:10)

c.
Together: remember His death and proclaim the facts of the Gospel (looking back), Remind of the Lord's return (looking ahead), and celebrate our oneness with the Body (looking here and now).

III.
Conclusion and Application: Hebrews 10:25
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SESSION 19: THE CHURCH AND YOU

Objectives: By the end of this session you should be able to:

1.
Distinguish between modalities and sodalities

2.
Identify the Christ-given “Mark of the Christian.”
  I.
Introduction:  



CCC Statement of Faith “God admonishes His people to assemble together regularly for worship, for participation in ordinances, for edification through the Scriptures and for mutual encouragement.”

II.
Down through the centuries God has blessed two forms of the church universal: 

A.
Missiologist Ralph Winter has called these two forms:

1.
Modalities: the local congregations or churches. The church gathered around the Lord in a particular community -- entrusted with "teaching them to observe all that I [Christ] commanded you." The local congregation is responsible to model all of Christ's commands and disciple all true believers in order to "present every man complete in Christ" (Colossians 1:20). This involves helping the poor, providing for widows and orphans, visiting those in prison, praying for and anointing the sick, etc. as well as evangelism, discipleship, and administering the ordinances.

2.
Sodalities: voluntary orders or parachurch ministries. In the Catholic Church these are recognized orders made up of priests and nuns who do not necessarily minister to a local parish congregation. These groups emphasize piety, meet social needs, and/or are evangelists and missionaries. Since the Protestant Reformation, various parachurch groups have developed, often less closely tied to a denominational structure than their Catholic counterparts. These groups have generally had as their prime purpose either internal renewal of the modalities (local congregations) or missionary outreach. 
B.
Particularly in Protestant circles there has often been distrust and suspicion between these two groups with both modalities and sodalities considering the other unnecessary or illegitimate.  But both are needed, have been raised up and are blessed by God.

characteristics of a legitimate religious order

1. It exists to carry out one or possibly two purposes for the church:


a. Revival: to renew the moral and ethical character and conduct of people in the churches from a state of degeneration to the standard of righteousness of God in Jesus Christ.


b. Missionary: To extend the gospel and whole teachings of Christ to new areas so new people become Christians and new churches are established and begin to grow.

2. Members make a commitment to the order.


a. Voluntarily -- The person volunteers of his own will to make the sacrifice to be in the order, a sacrifice not required of the local church member. 


b. Knowledgeably -- He volunteers on the basis that he understands the need and how the order will meet that need, not on the basis of worldly approval or benefit.

3. Members recognize that their calling is from God and it requires a deep faith and personal devotional relationship to Him through prayer and Bible study and an active full-time involvement in the work of the ministry. (This may involve job descriptions.)

4. Organization into trained teams (or task forces) who are equipped to carry out the ministry. This involves:

a. Trained, experienced leadership


b. Adequate supervision 

c. Training for all members of the team. (This often involves manuals, materials, and audio-visual materials today.)

5. A distinctive spirit and type of ministry, giving organizational esprit de corps.

6. Highly structured selectivity and commitment for admission to the order and clear termination from membership.

7. Strong durability of purpose and existence. (The organization is not built on a passing fad or a charismatic personality.)

8. Stress on Christian truth, especially the basics for Christians.

9. A normative pattern of discipline or policy of government of the members within the order.

10. A community of members sharing life and ministry together. (Meeting together, sharing the Lord's Supper together, helping each other.) 

11. A relationship to the churches (modalities), often semi-autonomous or autonomous.

characteristics of a legitimate religious order (continued)

12. A defined structure of authority, usually quasi-familial.

13. Commitment to dependence on God for material needs and to a sacrificial level of living on a parity with other members. They live off of allotments or salaries which are equivalent according to evaluation of their needs (e.g., more if they have more children).

14. A commitment to sexual purity (virginity for singles and monogamy in marriage) and a willingness to make sexual relationships secondary to the Kingdom of God.

15. Willingness to live a life of faith in God and obedience to Him and His leadership through Scripture.

16. A commitment to honesty and integrity before God and toward others in the order.  [Emphasis his]

Carl W. Wilson, "What is a Religious Order:  A Reference Document
of the Worldwide Discipleship Association," Mission Frontiers, Aug.-Sept. 1989, p. 26.

C.
Why we in CCC need the local church:

1.
It is the local church, not primarily a parachurch ministry, which will minister to you through the full breadth of life’s stages:  single life, engagement, early marriage, babies, new parenthood, growing family, Jr. Highers, teens, family crises, mid-life, empty nest, illnesses, senior years, retirement, aging, death.

2.
The local church is where you can follow Christ’s command to observe baptism and communion.

3.
In the local church you can experience the full breadth of the Great Commission 

4.
It is CCC policy!

5.
It is God’s design for all believers (Eph. 4).

6.
The local church is God’s way of helping you preserve most of your lasting fruit, 


III.
Conclusion and Application:  

A. Follow the leader; cultivate a gracious attitude toward other parts of Christ's body.

B.
Remember the promise (and the warning) in the “Mark of the Christian” 
(Jn. 13:33-35, 17:18-21.)
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SESSION 20: THE FUTURE FANTASTIC

Objectives: By the end of this session you should be able to:

1.
Match each of the major views on the Millennium with its distinguishing characteristics.

2.
List the four subdivisions of the Pre-Millennial view.

3.
Identify three arguments for the Pre-Millennial, Pre-tribulation view.
I.
Introduction: Eschatology -- eschata = "last things" and logos = "word or discourse."  
CCC Statement of Faith: “At physical death the believer enters immediately into eternal, conscious fellowship with the Lord and awaits the resurrection of his body to everlasting glory and blessing.  At physical death the unbeliever enters immediately into eternal, conscious separation from the Lord and awaits the resurrection of his body to everlasting judgment and condemnation.  Jesus Christ will come again to the earth - personally, visibly and bodily - to consummate history and the eternal plan of God.” 

What do Evangelical Christians generally agree on concerning the End Times?

A.
DEATH: A reality for everyone. The body dies but the soul lives on 
(Heb. 9:27; James 2:26).
B.
HEAVEN AND HELL: Every human and angel is headed for one of two destinies (Rev. 4:1ff; Matt. 6:9; Ps. 9:17, 55:15; Luke 10:15).
C.
CHRIST’S RETURN: It will be a literal, physical event (Acts 1:11).


D.
FINAL RESURRECTION: All will be raised (Rev. 20:4-5).


E.
FINAL JUDGMENTS:  Great White Throne (unbelievers Rev. 20:11-15), Judgment Seat of Christ (believers works 1 Cor. 3:11-15; 2 Cor. 5:10), and Judgment of the Accuser (Satan/Beast/False Prophet cast into lake of fire Rev. 12:10).


F.
ETERNAL STATE: Souls of every person will live in a resurrected body either in heaven or in hell [Rev. 21:1-22:5; Matt. 25:41, 46; Mark 9:43-49 (esp. v. 48); 2 Thess. 1:8-9].

II.
Appreciate Other Believers' Persuasions About The Future.


Crux of disagreement: views on the Millennium (Rev. 20:2-10).


A.
POST-MILLENNIAL: Christ will return after a literal Millennium.

                                                 
2nd Coming to Judge

†          Increasing righteousness                   Eternal State  

1000 Year Kingdom

     brought in through preaching the Gospel

1.
God will gradually become supreme in human affairs.

2.
The nations will be converted to faith in Christ (resulting in an increasingly Christian society).

3.
The last 1000 years before Christ's return will be the Millennial Kingdom.

4.
When Christ returns, He will judge the world and usher in the eternal state.

5.
Not as widely held today as in the past. Still a few: Lorraine Boettner and "Theonomists" (Reconstructionists), R.J. Rushdooney and Gary North.


B.
A-MILLENNIAL: 1000 years is figurative. 


The kingdom is Christ's reign in heaven or in the hearts of believers.

                                     2nd Coming to Judge

†                                                   Eternal State   

1.
1000 years is symbolic, not literal.


a.
It represents the absolute completeness of Christ's reign.

b.
1000 is Biblical symbol for fullness.

2.
The promises to Abraham are inherited by the Church.

a.
Gal. 3:26-29.

b.
God does not view the nation of Israel as a separate people anymore.

3.
Traditional position of Calvinists (Presbyterian and Reformed).

C.
PRE-MILLENNIAL: Christ will return before a literal 1000 years.

                                                              2nd Coming       Final 

                                                                 to Reign      Judgment

                                                          


         Eternal
†Church Age (Increasing wickedness)      1000 yrs.       State  

1.
Conditions will get worse on earth ending with a great battle (Armageddon).

2. Christ will return from heaven, defeat forces of Satan and set up 1000 year reign.

3.
Utopian conditions will prevail for 1000 years:

a.
Christ will rule from Jerusalem.


b.
Perfect peace and justice.


c.
No sickness or death.


d.
Satan will be bound.


4.
At end of Millennium:

a.
Satan will be temporarily loosed.


b.
All dead will be judged.


c.
Christ will usher in eternal state.

D.
Four subdivisions of the Pre-Millennial view. Issue: When does the “rapture” take place?  (1 Thess. 4:13-18; Jn. 14:1-3; 1 Cor. 15:51-57.)
1.
Pre-tribulation Rapture:

                        Rapture of

   Return of

                       all believers

      Christ

†Church Age            7 yr. Tribulation        1000 yr. Millennium 

2.
Mid-tribulation Rapture:

                                         Rapture of     Return of

                                          believers         Christ
† Church Age       3.5 yrs.    3.5 yrs.         1000 yr. Millennium 

                          
   Tribulation
3.
Post-tribulation Rapture (Historic Pre-Millennial View):

                                                            Rapture and

                                                         Return of Christ 
†   Church Age           7 yr. Tribulation     1000 yr. Millennium 

4.
Partial Rapture:

a.
Not all believers taken.

b.
Only those who are Spirit-filled, whose lives please Him, or who are ready (Heb. 9:28).

E.
Arguments for a Pre-millennial, Pre-tribulation view.

1.
The Bible seems to speak of Christ's return as “imminent” (no other prophecy must be fulfilled first). Matt. 24:36, 44, 1 Thess. 5:2, 2 Pet. 3:10.

2.
Partial Rapture seems incompatible with the doctrine of God's grace and the sealing of the Holy Spirit.

3.
A-millennial view seems inconsistent with Rom. 11:25-29.

a.
It sounds like God still has a plan for Israel as a nation (distinct from the church).

b.
It sounds like God will fulfill His promises to Abraham and David literally (vs. 29).

III.
Conclusion:  Proper Perspectives Pertaining to Prophecy:

A.
Prophetic passages are nearly always linked to exhortation. Examples:

1.
Stay alert:

a.
1 Thess. 5:6-8.

b.
Matt. 24:42-44.

2.
Live holy lives:

a.
2 Pet. 3:10-11.

b.
2 Tim. 3:1-14.

B.
Warnings:

1.
Avoid becoming a “prophecy freak”.

2.
Distinguish between the clear teaching of Scripture and your speculation.

C.
What can we hold at the conviction level? All who take the Bible seriously agree Jesus is literally coming again to judge and to reward!
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