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1098 Daniel 5:18-6:3

Isa 13:14-17; Jer 51:11) and so knew that the king’s reward
would be meaningless in a few hours.

Daniel begins by telling the king not what he wants
to hear but what he needs to hear. He reprimands him by
reminding him about what had happened to Nebuchadnezzar
(5:18-21). God had given Nebuchadnezzar great power and
enabled him to inspire fear and exercise supreme control
over nations. But Nebuchadnezzar became proud and failed
to acknowledge God's gifts and sovereignty. So God stripped
him of everything, even his humanity, and he learnt through
bitter experience who the real King is (see 4:34-37).

Belshazzar knew all this, yet he has arrogantly defied
the Lord of heaven (5:22-23). He has gone beyond even
Nebuchadnezzar and desecrated the articles of God’s holy
temple. He worships manmade and worthless idols but does
not honour the God who holds power over his life. Hence, the
message he has now received from God (5:24).

Nebuchadnezzar received a warning and a promise that
he would repent and be restored (4:26). But Belshazzar is
offered no hope and no chance of redemption. Daniel reads
the four Aramaic words on the wall that all relate to quanti-
ties or units of money: mene means “number” or “mina”;
tekel means “weight" or “shekel”; parsin means “divided” or
“Persia” or “half shekel” (5:25).

Daniel then explains the meaning of this mysterious
message (5:26-28). God has decreed that Belshazzar’s
reign will end because he has been found wanting, and God
will give his kingdom to the Medes and Persians waiting at
the gate. The idea of God numbering our days is familiar
in the ot (Job 14:5; Pss 39:4; 90:12), as is God testing our
moral character. Belshazzar fails the test (Job 31:6; Pss
26:2; 81:7).

For the third time, God punishes arrogance in Babylon
(Shinar) with confusion: on the first occasion, he confused
languages at the tower of Babel (Gen 11:7-9); on the sec-
ond, he confused Nebuchadnezzar's mind (4:25); and now
he is giving a confusing message that will be followed by
the confusion and death of a surprise enemy attack.

Belshazzar knows that Daniel’s interpretation of the
writing means that defeat and probably death are at hand.
But he commands that Daniel receive the promised reward
(5:29). The proud king does not want to be seen as break-
ing his promise, and Daniel politely accepts what the king
and God have decreed (see comment on 2:48). Thus, the
captured exile from a backwater in the empire is elevated
by God to the third highest place, while the reigning king
loses his empire, and his co-regent loses his life.

5:30-31 The end of Babylon

The tragic end of a great world empire is recorded in a
single sentence (5:30). Babylon falls into the hands of the
Medo-Persian army, and Belshazzar is executed that very
night. This last sentence, however, presents a historical

difficulty. Daniel states that Darius the Mede took over the
kingdom (5:31). However, the common understanding is
that Cyrus the Persian overthrew Babylon (2 Chr 36:20-23;
Ezra 1:2-4; Isa 45:1-3).

Two explanations are possible. The first is that Darius
could be another name for the governor of Babylon, Gubaru.
The ancient West Asian text known as the Nabonidus
Chronicle records that he was appointed to rule Babylon on
Cyrus’ behalf for the first few years. The second and more
likely explanation is that Darius was the throne name for
Cyrus. This interpretation is supported by some readings
of 6:28. His mother was Median and his father Persian, so
he could be described as “Cyrus the Mede”, as in Jeremiah
51:11, 28. His age, sixty-two years old in 539 BC, also
matches that of Cyrus.

This story is punctuated with references to precious met-
als — gold and silver goblets (5:2), Babylonian gods made
of gold and silver (5:4), a gold chain (5:7, 29). Even the
prophecy is a riddle using units of currency (5:25-28). All
this wealth is an expression of the.larger theme of power,
which at the end is taken away from Belshazzar and given
to Daniel and Cyrus. But it should be noted that Daniel does
not seek wealth. It is thrust upon him (5:17, 29).

Indians, like others, have a love of money that often
manifests itself in the show of gold. A vivid example of this
was seen in the election results some years ago. A woman
was expected to win in one region because her campaign
attracted huge crowds. When she and her party lost miser-
ably, researchers set out to investigate what had happened.
They found that the crowds had not come to support the
politician but to see the jewellery that her aide wore! Wealth
is an index of power, is sometimes a means to power and is
sometimes the consequence of power. However, the proper
Christian attitude is that of Daniel: a disregard for wealtl/
power and a regard for discharging God-given responsibili-
ties. Jesus himself exemplified this attitude (Phil 2:5-11).

6:1-28 Daniel in the Lion’s Den

Under the new regime, Daniel remains in the top tier of
administrators and is close to being appointed to the high-
est place under the king. But like his friends in 3:8-12, he
is surrounded by jealous colleagues and subordinates who
put him in a hostile situation that tests his loyalty to God.

6:1-13 Plot to trap Daniel

Darius, the new king, organises his empire into governable
territories with 120 satraps overseeing them. These satraps
report to three administrators, one of whom is Daniel (6:1-2).
Daniel’s work and character continue to be so exemplary
that the king plans to promote him to the top position
(6:3). Daniel’s God-given wisdom had likely been tested
and refined in the direst circumstances under the previous
kings, and God continues to be with his servant.
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When word gets out that the king is considering pro-
moting Daniel, jealousy creeps in among the ranks of
administrators, and they begin looking for faults or cor
ruption that could bring Daniel down (6:4). But Daniel has
been neither dishonest nor negligent, and even a careful
search brings up nothing. Everyone knew Daniel’s religious
convictions and that he would risk his life rather than be
disloyal to the law of his God (6:5). The conspirators knew
that this was the one area where Daniel could be trapped,
for religion and state matters were not separate in Persia.

Together, they approach the king with what seems to
them to be a perfect plan (6:6-7). They tell the king that
all the officials have agreed that he should issue a decree
making it mandatory for everyone to pray only to the king
for the next thirty days. Appeals to other deities or humans
should be punished by death. This proposal is odd because
Persians did not regard their kings as divine. Accordingly,
this decree may be similar to Nebuchadnezzar's command
to show loyalty to him by bowing down to the image he had
set up (see comment on 3:1-2). The advisors are proposing
that the king be the only mediator and representative of the
people to his gods.

This proposal must have appealed to the king’s vanity
and to his desire to test the loyalty of his new subjects.
To ensure that the king’s favour of Daniel does not undo
their scheme, the administrators urge him to put the decree
in writing so that it becomes irrevocable (6:8-9: see Esth
1:19). Daniel must now make a choice between two conflict-
ing laws and demands for his loyalty: the law of the Lord,
which forbids praying to any being but him, and the law of
the Medes and the Persians.

When Daniel hears about the new law, he simply goes
home and prays to the Lord as usual (6:10). The narrative
conveys a sense of calm determination. Daniel expresses
no anxiety, nor does he question the Lord or cry out against
those who have plotted against him. Nor is his prayer an
act of outright defiance. He simply gives thanks to his God
and asks for help as he does every day. For him nothing has
changed. He was young when he was captured, and now he
is old. He has seen kings come and go and has repeatedly
experienced that God is in control. So he is unshaken.

Daniel prays three times a day on his knees in his private
upper room, facing towards Jerusalem. His choice of direction
was probably motivated by Solomon’s prayer at the dedica-
tion of the temple (1 Kgs 8:22-52). Solomon had specifically
asked the Lord that if his people went into exile and they
repented and prayed towards the Jerusalem temple, God
would hear their prayers and “uphold their cause” (1 Kgs
8:46-49). His praying three times is also voluntary, for God’s
law does not specify exactly how often one should pray. He
is probably being portrayed as an example of disciplined
and perhaps ceaseless prayer (Ps 55:17).

While Daniel is not openly rebelling, neither is he hiding
in fear. So the plotters soon see what they hoped for — Dan-
iel praying to his God when the law requires him to pray
only to the king (6:11). They hurry to the king and remind
him of his decree and of the punishment for disobedience,
probably because they know that he favours Daniel (6:12).
The king acknowledges that the law stands and cannot be
revoked. The plotters then drop the news that Daniel has
broken the law. They emphasise Daniel’s foreign origin, per-
haps subtly implying that he is not one of them and so his
loyalty can never be trusted (6:13). They claim that Danie]
has deliberately disrespected the king and defiantly prays
three times a day.

6:14-23 A night in the pit

The king is distressed, perhaps because he realises he has
let himself be deceived or because he fears losing an able
and experienced administrator. He tries to save Daniel,
probably searching for loopholes in the law or other ways to
override the decree, but he fails (6:14). As if to show that
the officials cut his efforts short, they cut in and remind him
of the finality of the law, and presumably that it requires
execution that day by sundown (6:15).

Another layer of irony is unveiled — the king through
whom all prayers are to be answered is unable even to
do what he himself desires. He has to give the orders for
Daniel’s execution, and Daniel is thrown into a pit filled
with lions (6:16). Before the entrance is sealed, Darius
expresses his hope that Daniel’s God will succeed where
he has failed.

A stone is placed over the pit and sealed to prevent anyone
from accessing the pit (6:17: see also Matt 27:66). Ropes
or chains would have been tied across the rock with a patch
of wet clay placed on top of them, on which the king’s
signet ring was pressed before the clay hardened, leaving
an impression in the clay. The stone could not be moved
without breaking the seal.

The anxious king spends a sleepless and miserable
night, then casts off his majesty and hurries out at dawn to
see whether Daniel has survived (6:18-20). His anguished
voice reveals his state of mind, and his referring to Daniel
as the servant of the living God reveals the king's knowledge
of the Lord.

Again, God reveals his sovereign power to an emperor.
Daniel replies with a greeting, and explains how God
accomplished this miracle and through it vindicated his
faithful and innocent servant (6:21-22).

It is possible that Daniel’s ordeal in the lion’s den was
in the nature of a trial rather than an execution. In many
ancient West Asian legal systems, someone accused of a
crime was tortured or thrown into a river in the belief that
if the gods judged them to be innocent, the gods would
enable them to survive. The king is probably overjoyed both
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because Daniel’s God judged him innocent and because he
rescued him (6:23).

Like the story of the three Jews who trusted God and
were rescued from the furnace (3:26-27), news of Daniel's
emerging unscathed after a night with hungry lions must
have spread throughout the Medo-Persian Empire. This was
probably God's purpose for saving Daniel not from the trial
in the lions’ den but through a long night with them!

6:24-28 Honour for Daniel’s God

The king commands that the officials who accused Daniel
and their families face the same trial that Daniel did (6:24).
Executing the family of a guilty person seems unreasonable
and cruel to us but was a common practice in the region,
perhaps to encourage second thoughts before acting and to
prevent retaliation (see also Num 16:27-33; Josh 7:24-25).
The fact that the lions instantly kill these people is further
evidence that Daniel’s survival was miraculous. We also
see more irony, for the very trap the officials set for Daniel
captures them (see Pss 7:15; 57:6).

Like Nebuchadnezzar (3:29: 4:3, 34-35), Darius decrees
that everyone in the empire must honour Daniel’s God
(6:25-27). The king's description of God is also similar to
Nebuchadnezzar's, but Darius adds for ke is the living God
who rescues and saves. Thus, the irrevocable decree aimed at
harming God’s servant is followed by a decree that declares
God’s power and sovereignty over all people. Rather than
being destroyed by human enemies, God’s faithful servant
and witness continues to prosper in the Medo-Persian
court.

The reference to Darius and Cyrus in 6:28 raises a
similar problem to that identified in 5:30-31, and similar
solutions apply. The niv footnote suggests that the verse
can also be translated as meaning that the ruler was
Darius who was also called Cyrus (6:28; see comments on
5:30-31).

This story shows God’s sovereignty, but it also shows
how a mature believer faced persecution. In South Asia,
Christians are a minority, and often government actions can
cause us to fear and despair. They may also evoke anger
and a desire to retaliate. When faced with a law that con-
flicted with the law of God, Daniel neither gave in out of
fear of death nor made a public display of resistance. When-
ever Christians have taken up arms citing religious reasons,
as, for example, in the Crusades in the Middle Ages, the
resulting historical legacy is not one that glorifies God.

As Daniel shows, the right thing to do is simply to carry
on with right practices in quiet faithfulness and prepare
ourselves for persecution by maintaining a close relation-
ship with God. Jesus warned that experiencing persecution
is part of following him, and his way is not armed resistance
or public protests but submission to God and a readiness
to die, taking non-violence to its extreme logical end (Matt

Daniel 6:23-7:3

5:10-12; 10:38-39; Luke 6:27-30; John 15:18-21). While
Daniel suffered but lived, our Lord died a terrible death,
as did many Christians who were thrown to the lions in the
Roman amphitheatres in the first three centuries of Chris-
tianity, and as many do today. Deliverance may or may not
come in this life.

We have the advantage over Daniel in that we know
the Messiah has come and conquered death for us (1 Cor
15:54-55).

7:1-12:13 Part 2: Dreams and Visions

Chapter 7 marks the beginning of the apocalyptic section
of the book of Daniel. These dreams and visions that the
prophet saw in exile were designed to bring hope to the
people of God and help them to trust in God’s power, sover-
eignty and faithfulness.

At the time Daniel was written, Israel had lost its
national independence. Even though the Jews were allowed
to return home after exile, they were still under foreign rule,
and the future of their nation seemed uncertain. Many won-
dered what had happened to "B\everlasting dynasty that
God had promised David (2 Sam '7:16). In this situation,
assurance of the coming Messiah and the establishment of
his eternal kingdom inspired hope.

7:1-28 The Dream of Four Beasts

As in previous chapters, God gives a prophetic dream, but
now Daniel is the recipient. This time, the interpretation
of the dream is given within the dream itself. The interpre-
tation states that the four beasts represent four kings or
kingdoms (7:17), and thus many interpret the beasts as cor-
responding to the four parts of the statue Nebuchadnezzar
saw in his dream (see 7:17; comments on 2:36-45).

7:1-6 The first three beasts

The account that Daniel himself recorded is dated to the
beginning of Belshazzar’s reign or co-regency with his
father, Nabonidus, in about 550 sc (7:1; see comment on
5:1). Daniel sees an astounding vision of the great sea being
stirred up by the four winds (7:2). These winds signify the
four compass directions and suggest havoc or turmoil every-
where. The Israelites were never a seafaring people, and to
them the sea was a symbol of chaos and danger (Gen 1:2;
Job 7:12; Jonah 2:2-4; Rev 13:1). So a tumultuous sea would
have aroused a sense of danger and an anticipation of evil.

Sure enough, out of this chaos emerge four ferocious
beasts, probably in succession (7:3). Except for the second,
these are not regular animals but hybrids. Animal images
are used throughout the or to represent God (Hos 13:7-
8), nations (Jer 5:6; 49:19-22) and individuals (Gen 49:9),
though none are as bizarre as these.
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A wide range of religions and cultures has characterised
human life since time immemorial. However, the
phenomenon of plurality is perhaps most noticeable in
South Asia with its rich and confusing mosaic of racial,
ethnic, linguistic, religious, cultural and social diversity, All
of us who live here have to deal with this plurality as part of
our everyday lives. For example, when our neighbours are
celebrating a festival associated with their faith and offer us
some special food associated with the festival, may we eat
it? When the village celebrates a harvest festival, should we
join in, or wait until the date of the harvest festival in the
official church calendar, which may bear no relation to the
harvest date in our region? These examples present us with
the simple question: How do we go about living alongside
people of other faiths?

Let us start by laying out the fundamental principles.
Christians are called to live harmoniously alongside people
of other faiths while maintaining a conscious witness to the
gospel of Jesus Christ and demonstrating the love of God in
practice. We are to be in the world, but not of the world. Our
ultimate purpose must be to contribute to the establishment
of God's kingdom by providing an opportunity for all to
believe and be saved by God's grace for eternal life. In this
sense, we must be like Paul, who saw his task as “the priestly
duty of proclaiming the gospel of God, so that the Gentiles
might become an offering acceptable to God, sanctified by
the Holy Spirit” (Rom 15:16).

In multifaith contexts like South Asia, we will often have to
answer questions related to our belief and practice, We must
be able to answer such questions humbly but confidently
(1 Pet 3:15). For example, when we are asked why we are not
performing rituals in order to earn salvation we must humbly
explain that salvation is God's gracious gift. If we are asked
questions about our hope of Christ’s return, we should be
able to testify to what we believe, and why. If we are asked
why we go to church, we must explain that the church is
the distinctive global and local community of believers who
submit to God and do good to others. As we do this, we
must uphold the Bible as the complete code of life, Christ as

LIVING WITH PEOPLE OF OTHER FAITHS

the cosmic Lord and Saviour, and the finality of his name and
the salvation which he brings to all human beings,

It is not always easy to talk about our faith, particularly
in situations where Christians face social and religious
restrictions. But what we can always do is work to serve
our neighbours. Our warrant for doing this goes all the way
back to God'’s call to Abraham to go and live in a foreign
land among people of other faiths and become a blessing to
them (Gen 12:1-3). Our Lord too summarised the teaching
of the Old and New Testaments as “love your neighbour as
yourself” (Luke 10:27).

When Christians live with integrity among others, they win
their respect for their work ethic and biblical morality (1 Thess
4:12). Christians” commitment to showing divine love, care
and grace as God's people constitutes a living testimony to
God’s love. It can prompt people to think and draw them to a
different morality and spirituality of peace and righteousness.
When this happens, Christians are functioning as salt and
light in the world, preserving and guiding their communities
just as our Lord commanded (Matt 5:13-14).

We should also seek to identify common issues such as
poverty, development and the environment on which we
can work together with those of other faiths. By working for
coexistence, we will also be working towards bringing in the
universal peace and goodwill among people of all nations on
earth that the angelic hosts sang about at the birth of our
Lord Jesus Christ more than two thousand years ago.

However, as we build friendships with those of other
faiths, we will increasingly find ourselves facing the challenges
outlined in the opening paragraph. Our individual responses
to their invitations may vary, and may vary from situation to
situation (see Paul’s discussion of eating food offered to idols
in 1 Corinthians 8-10 and Romans 14). As a general rule, we
may say that there is no harm in getting involved in cuitural
practices and customs as long as such involvement does not
compromise our faith in Christ. But we may have to pray long
and hard for discernment in order to be able to distinguish
between what is cultural and what is religious in the areas of
tradition, custom and practice.

Pervaiz Sultan

So Daniel approaches the guard appointed to supervise
the four Judahites and proposes a ten-day experiment with
a vegetarian diet (1:11-12). This period would be long
enough to see any physical difference between the four of
them and those on the royal fare, but not long enough to
get the officials in trouble (1:13). The guard accepts the
suggestion (1:14). When he examines them ten days later,
he sees that Daniel and his friends look better and healthier
than those enjoying a far richer diet. Convinced by the

results, the gnard gives them a vegetarian diet for the rest
of their training (1:15-16).

1:17-21 God gives wisdom

God gives the four young men knowledge and understanding,
which means wisdom in all aspects of life. He especially
gives Daniel the ability to understand visions and dreams
(1:17). This ability was highly prized in Babylonia during
that time, and so this detail allows the reader to anticipate
how God will use this gift in the rest of Daniel’s life.




