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We now turn to a radicalized version of human en-

hancement present in the transhumanist movement.

Human 2.0

Transhumanism as a Cultural Trend

‘ Perhaps unfamiliar to many, this movemnent combines

| an unwavering devotion to technological progress with

the desire to “improve™ humanity to anticipate the

next stage in “biological evolution.” This essay intro-

MATTHEW EPPINETTE

duces a number of vital issues that span a vast area of
theological, philosophical, and ethical questions that

beg to be addressed by the contemporary church. In so

doing, this essay represents the sorr of forward think-

ing that should overcome the reactive mentality that

often marks how the church responds to technology I WAS BORN human

This was merely due to the hand of fate acting ar a particular place and time.
But while fate made me human, it also gave me the power to do something
about it. The ability to change myself, to upgrade my human form, with the
4id of technology. To become cyborg—part human, part machine. This is
" the extraordinary story of my adventure as the first buman entering into a
Cyber World; a world which will, most likely, become the next evolution-
ary step for humankind.’

and cultural trends.

A shocking statement to be sure. No doubt straight from the inside flap
of the latest science-fiction best seller. But this is no fictional monologue.
These are the opening words of Kevin Warwick—a leading researcher
and professor of cybernetics at the University of Reading, England—as
he recounts his experience of becoming the first cyborg.
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There is a group of people who, like Warwick, believe thd
beings are simply a product of “the hand of fate,” that the pr
is all there is, and that no greater being or higher power exists:

, FORTHE
ants and crops, and in . T O LKIT

of pharmaceuticals. *  Technicism is the belief that technology will solve

2ll humans, they have a longing for transcendence. So how car les include DNA all of our problems. The truth, though, is that
be bridged? Warwick and others are applying the tools of reasonsang figerprinting, genetically technology often creates new problems, even as
technology to flesh and blood, skeleton and muscle, in order t ' ed corn, home preg- =t solves old ones. [t is important that we con-
new kind of humanity that goes beyond who we are today and tests, and synthetic sider carefuly the impact of new technologies

3 - we adopt and that we critically assess the role of

for immortality.

The World Transhumanist Association has banded together
tools of body and brain to work in pursuit of transcendence and immer hnologies has led some
tality. Transhumanists are looking to technology to alter radically
means to be human, to become posthuman. Just as a chimpanzéeican
conceive of what it would be like to be human, so we cannot’
fully what it would be like to be posthuman. A posthuman is al
completely different, so advanced, that it is difficult—if not impossib
describe. A transhuman, then, is someone working toward beco
posthuman. Transhumanism is a small but growing cultural Mo
that is a logical outworking of the spirit of our age: whatever can
scientifically and technologically should be done.

Transhumanism attempts to present a comprehensive account ofh
existence. It tries to answer “two of the most important universal questi
(1) “What does it mean to be human?’ and (2) ‘How do I live my li
way that brings true happiness?’”? Belief systems answer these g 1
in the way that they explain where we are and how we got b
where we are going and how to get there. In light of this, as we wil
transhumanism presents a gospel of technological salvation with §
parallels to the scriptural message. Thus, the biblical story line of cr
fall, redemption, and consummation provides a framework for ev
and responding to transhumanism. We will explore transhumanis
logical extension of commonly held assumptions about technolo
the physical world.

technology in each of our lives. More importantly,
we must understand how our attitude toward
things such as technology are influenced by our
cultural values and perceptions of progress.

ry as the “biotech cen-
Already, the com-
€ ’uman genome has
quenced and made available for download via the Internet.” As of
Simmer of 2005, more than 170 biotech drugs were available and at
ee hundred more were in clinical trials; there were 1,473 biotech-
companies in the U.S. employing around two hundred thousand
lé: and the 314 publicly held biotechnology companies had a market
pitalization of $311 billion.¢

ile the prospect of a biotech century has encountered mixed reac-
protests have been held at the Biotechnology Industry Organization,’
three California counties have banned genetically modified crops®™—
shumanists have embraced it with passion. They view biotechnology as
¢ source of tools for improving the human condition. Among the specific
schnologies they embrace are genetics, stem cell research, cloning, and
technology. Transhumanists believe that progress in these areas has
35 on the cusp of a colossal breakthrough—the ability to modify our
selves, to alter human nature in a fundamental way.

he “whatever can be done should be done” spirit of our age is a
ptom of the belief that technology is inherently good and that it holds
i solution to many, if not most, of the problems intrinsic to human
ténce: contingency, dependency, and finitude. Ours is an era of unprec-
ented technological advancement that both depends on and supports
i technicism. These ideas underlie not only transhumanism but also
assumptions of many in our society. For example, the mainstream
lication Popular Science proclaims, “Science will help us live longer,
Harter, stronger” by the development of artificial muscles, smart drugs,
d external wombs, which will lead to “a better brain,” and “cures for

rything. ™’

Upgrading the World

The last quarter of the twentieth century was marked by the i
the information age with innovations such as the personal compu
the Internet. Related to this informational revolution was the growth
field of applied biology, or biotechnology. Biotechnologies are emplo
in the manipulation of human and animal tissues, in the modific
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As a highly technological Scientific developments have set:onl S tintam between human and posthuman, they maintain that the entire

g;}l\(f;m ri::]'yt;??;hil:nr;i:;ﬁ :i?fifﬁ;f:;;ﬁgi‘:hmmsﬁ 1?311930.9 pionis so fuzzy that .it defies explanatio_n. fexside from simp'ly being an gd-
and explanatory documents postmodernism also co;:rl'rl; V1 02 gzgf tlranshumamsm, a transhuman1§t is “gomeone actively preparing
available solely in electronic csm is the idea th OB uLe. be qnnrllg.;?gsthuman. Someone who is informed enough to see radical

e idea that one’s own needs. ssibilities and plans ahead for them, and who takes every current

format. For example, The
Transhumanist Declaration,
Transhumanist Values, and
The Transhumanist FAQ are all
available online at www.trans
humanism.org. In addition,

for self-enhancement.”** In order to become a transhumanist one
nly “adopt a philosophy which says that someday everyone ought
ve:the chance to grow beyond present human limits.”**

ames Hughes, WTA secretary, indicates that since 1998, approximately
ousand people have joined the WTA via its website. He estimates

and desires are more important than
others or of any larger group or commi
In our culture, this emphasis on individ
has, in many ways, become a radical perso
autonomy under which each perso: )

E - 4 uIy 1 @ . @ . .
"tghelpegr reviewed Journal of er;ic;rilf’nf;elf ordhfarself. T!ne term “po ste than one hundred thousand worldwide would self-identify as
V91”r’°” and Technology is £ whi is used in a variety of way umanist’ . . . [but] since many of them are anarchists and libertar-
o of which encompass the idea that ap 2y are difficult to organize and get on mailing Lists.”!¥ The WTA
at www.jetpress.org. of uni ve i i : : . .

fetp e niversal story or metanarrative isaf! iblishes a peer-reviewed journal, the Journal of Evolution and Technol-

suspect and more likely a tool of manip

N N _ tion or control. Postmodernity thus're]
ttiadmonal religious views and values, favoring—in conjunction wi
vidualism—personal constructions of origins, ethics, and eschatolo
. -One area where technicism, individualism, and postmodernism inf
is in the nascent discussions on the distinction between therapy'
hgncement.m Historically, medicine has been dedicated to the treaﬁrn D
.chsease.and the restoration of health, but emerging biotechnologies maks’
increasingly possible to move beyond traditional notions of healthy
“-berter than well.”"! This echoes the eugenics movement of the early
tieth century, which sought to improve humanity by careful breedin
present incarnation is a form of private eugenics through which in
als pursue their own personal sense of betterment and wellness Example
inclufde the use of performance-enhancing drugs in sports and '.che kin
plastic surgery excesses for which (allegedly) Michael Jackson is famo
Onto this stage, enter transhumanism. Oxford philosopher Nick Bostro
cofounded the World Transhumanist Association (WTA) in 1998 an
forth a statement of its views in a document entitled The Transhu
ist FAQ. A second version of the FAQ, which will provide our prir
reference point, was released in October 2003.1 :

ad The Transhumanist FAQ lists a number of like-minded people
ganizations. Thanks to Dr. Bostrom and the World Transhumanist
cidtion, transhumanism is well on its way to becoming a “serious
mic discipline.” ¢

] sre We Are and How We Got Here
L
Gence and the scientific method are the primary means by which
afishumanists come to understand reality. Physics, chemistry, and biology
veal the way in which the world operates and how it can be manipulated
improved. The universal language of logic and mathematics “enables
mind mentally to homogenize the entire world, to turn it into stuff
tour manipulations.”
¢ of the main premises of transhumanism is that human beings are
clatively early phase of our evolution. We are here because of natu-
Slistic Darwinian evolution, and the visible material world is all there
What they call the “human condition” receives much attention in The
nshumanist FAQ. While it is never defined explicitly, it is always spo-
. of in terms of something that needs improvement, transformation,
genuine change. Transhumanists acknowledge that “we might not
erfect” and “science has its own fallibilities and imperfections,” but
rovide no root cause for either of these imperfections.™ It is simply a
#ivén, a part of the human condition.
Tn transhumanism, as in humanism, “man and his capabilities are the
diral concern.”® While humanism is interested in maximizing human
elopment, transhumanism adds the idea that by using technology,

Of Nanos and Cyborgs: Or, Whatever Happened to Mice-and Men

119 :
. The term “transhuman® is a confluence of the words transitiona
uman. While transhumans view themselves as exdsting somewhere alo
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erfect society, on a perfect earth. Three technologies merit a closer
anotechnology, uploading, and advanced genetics.

technology, which involves the ability to manipulate matter at the
the atom, is expected to play a key role in such areas as cryonics
oading. Cryonics involves freezing a person’s body when he or
in the hope that when technology and medicine are sufficiently
ced the body can be thawed out, brought back to life, and restored
alth. Nanotechnology will be necessary to undo the damage done
freezing process. Moreover, nanotechnology “will enable us to
rm coal into diamonds, sand into supercomputers, and to remove
n from the air and tumors from healthy tissue.”*

loading, which is connected closely to the transhuman negative view
ody, involves transferring a person’s essential self from his or her
‘mto a computer. Nanotechnology would be required to re-create
actroniically or synthetically the brain states of the person. The conjec-
enefits of uploading include backing up and rebooting the self
1 eeded, living economically, thinking faster and learning better,
veling via the Internet, and escaping from physical decline and death.
humanists argue that it is “a common misunderstanding™ that people
tipload themselves “would necessarily be ‘disembodied’ and that this
uld mean that their experiences would be impoverished.”* Instead,
pload could have a virtual (simulated) body” or could “rent robot
in order to work in or explore physical reality.”3°

shumanists hope to take genetic techniques to a more advanced
pecially in reproduction. Parents have an implied duty to make
f.genomics and preimplantation screening to ensure the health of
geir children. At its theoretical extreme, genomics could allow parents
make a child to order: “Would you like tall, dark, and handsome with
* Preimplantation screening involves removing a single cell from an
ryo created by in vitro fertilization in order to test for certain dis-
r traits; embryos deemed insufficient are “discarded.” While the
tion of the full potential of genomics is, at best, many years away,
splantation screening currently is offered at a number of clinics in
nited States.?

humans can progress beyond human to become posthuman. :Given
emphasis in transhumanism on the human, it is interesting thatitrans
manists tend to take a negative view of the human body. Human
are referred to as “three-pound lumps of neural tissue that we

thinking,” or “that gray, cheesy lump inside your skull.”?®

Where We Are Going and How to Get There

To understand transhumanism, one must look to its ultimate
becoming posthuman. Posthumans are “beings whose basic capacitesss
radically exceed those of present humans as to be no longer unambiguoisly
human by our current standards.”* To be posthuman is to

reach intellectual heights as far above any current human geniu
mans are above other primates; to be resistant to disease and impetvi
to aging; to have unlimited youth and vigor; to exercise control ove
own desires, moods, and mental states; to be able to avoid feeling
hateful, or irricated about petty things; to have-an increased capa
pleasure, love, artistic appreciation, and serenity; to experience novf:l"sta
of consciousness that current human brains cannot access. 2

The posthuman era will be ushered in by “the singularity,” a hy
esized point in time when changes of such magnitude occur that every
beyond that point is altered in ways that are impossible to describes
curately. The singularity will occur when we are able to create comp
that are smarter than humans or that possess “superintelligence
term “singularity” comes from the world of physics. Just as physicsc
explain the center of a black hole {the singularity), we cannot €
world in which superintelligence and posthumans exist. Ultimat
ponents of the singularity hope to achieve a “positive feedback loop
that the human mind builds a superintelligent mind which in tur)
2 mind that is smarter still.2* The quest for the singularity is bu
speculation that it might occur in the first half of this century.?

Reason and technology, particularly biotechnology, are the ke
overcoming “fundamental human limitations™;*¢ they are the med
which we can become posthuman. The future of humanity is indeterm
waiting to be shaped and molded. The posthuman goal, therefo
require the rational application of all possible technologies to redesi
enhance the human organism.? It is as though, through the pro '
plication of reason and technology, humans can become perfect’

Ethical Implications

1]_§e genomics and preimplantation screening, many aspects of where
¢ going and how to get there are ethically charged. Transhumanist
5 are based on a combination of radical personal autonomy, defined
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For Further

REF
Two values that are intrin-
sically held and protected
by American culture are
autencmy and utilitarian-
ism. Autonomy is rooted
in our concepts of indi-
vidualism and freedom.’

~ Utilitarianism is an ethi-
cal theory that empha-
sizes the pragmatic belief
that the ends justify the
means, or that whatever

producas the most plea- .

sure for the greatest num-
ber is the good. As with
technicism, awareness
of core cultural percep-
tions or values gives us
important initial insights

to understand emerging

“trends.

LECTION,

ous. Several transhumanist writ-
ne section of The Transhumanist
voted to existential disaster, the

as “the ability and right of indivic
and choose their own lives,”

body and to what extent. Simi
should be free to choose when'a
reproduce and have complete s
sults of their reproduction. In pr
this means that people should
“genetic medicine or embryonic’s
increase the probability of a heal
and multiply talented child.”* Tz

:‘at what we do while continuing
hese technologies will make the

obably occur, “provided that we
o-avoid destroying civilization.”*
o true that “humanity’s entire fu-

achnological transitions.”*

not to die.”* Transhumanists furt iotechnological pursuits rest solidly

or rurther

- REFLECTION

Part of interpreting a cul-
tural text or trend is to see
where it leads. What are
the implications of the
cuttural work? Transhu-

" manists are willing to risk
" the destruction of all intel-
- ligent life for the chance

to become posthuman,

This risk says a lot about

how much they detest the.
current state of human-
ity. It is important to take
a careful measure of the

“things that one believés,
'==a_nd the farreaching im=" =
plications that beliefs can

have.

odern scientific project, to which mankind was summoned almost
dred years ago by Francis Bacon and René Descartes.”* This has
‘an almost blind faith in inevitable progress” that redefines good
uppression, repression, replacement, and/or total control of the
via science and technology.”# Postmodernity supplies “the be-
there is nothing intrinsically valuable about the biological form,
arly not the human form.”* In addition, transhumanists point to
tmodern emphasis on “explod[ing] conceptual barriers in order
, the reach of human creativity™ as at least a partial warrant for
nda.* In sum, “because there are no true norms for existence or
of, we may create any reality we desire, and change ourselves in
pmanner to our suiting.”*
ranshumanists believe that the pursuit of immortality is an ancient
quest. They call attention to the fact that various philosophical
s have attempted to find meaning in the fact of death and that re-
ave attempted to convey a sense of hope regarding what follows
St through teachings such as resurrection and reincarnation. In addition,
silopments in medicine, science, and technology have led to longer life
ancy. “If death is part of the natural order,” transhumanists point

“Voluntary euthanasia, under condition
informed consent, is a basic human righ
The only acceptable restraint on'rac
sonal autonomy is based in utilitarianism. For example, €p
cloning is considered from a utilitarian view:

When thinking about whether to permit human reproductive clonin:
have to compare the various possible desirable consequences with thes
possible undesirable consequences. We then have to try to esti r
likelihood of each of these consequences. This kind of deliberation’i
harder than simply dismissing cloning as unnatural, but it is also mor
to result in good decisions.””

A Posthuman Future?

The spirit of our age evokes a sense that whatever can be do
only should be done, but in fact 7ust be done. This is an unackno
assumption that many hold and upon which transhumanism plays3
fusing to consider the possibility of setting aside any technology,n¢

198 ! Interpreting Cultural Trends Human 2.0 1 199




' ents for the symptoms of the
an for the underlying disease of
_An additional effect of the fall

pushes these issues beyond the ethical into the theological.
therefore, it is to the theological we now turn.

Toward a Christian Future-Human

the progress of technology and humanity. To live a life of 5
therefore, to pursue various technologies and work toward

cy maintain, “there is no hard
“supernatural forces or irreduc-
shenomena, and transhuman-
derive their understanding of
om rational modes of inquiry,
he scientific method.”*® When
tthe earliest roots of their think-
anists point to ancient Greek
such as Socrates who relied on
-than falth They lump together

estranged spiritually from God and subject physically to
and death. In addition, we are in active rebellion agai

and label them “weaknesses.”*

truth and spiritual blindness, they are nonetheless real.

The good news (gospel} about where we are going and
is that God sent his only son, Jesus Churist, to take on hum
live among us, lay down his life, and rise again (John 3:1

real, physical place) that we will experience total relief
of the fall in resurrected bodies (Rev. 21).

To state it another way, the root cause of our troub
resulting estrangement from God. The symptoms manife
many ways, not the least of which is the desire for freed
disease, and death—in a word, for immortality. Rebellious'n

ranshumanism distortedly mir-

200

for kurther

REFLECTION

“The trith that God has

|mage has emerged re-‘
peatedly in these: essays
Pope.John. Paul Il ‘often
said the key questlon fac:
ing the worid was what it
. Meansto be:human; and. -
these ‘texts: nd. trends
riflect that. Whether we
are’in God's i lmage is’ s|g~
ritficant: for the. Umversal
Declaration of. Human
nghts transhumanisim, .
and fantasyfunerais Fora
Christian: cultural FKermes -
neGtic to move forward :
thérefore, we rnust con- -
tinue'to 'think".'b'iblic'ally";
and  creatively -about.
i what theimage of God
. means, How.does seéing
~ humian beings’ as.God's”
rmage “bearers play out
in the controversies of our
day, such asin bicethics?
: -';What points of contact’
7 with the wider world does’ -
s ‘thrs doctrine offer? Work-
‘ing hard-in this area will
have a multiplying rmpact
Cinour apility to respond to™
i .*cultural tex‘ts T

ways, key Christian doctrines, particularly in areas of es-
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to disease and impervious to aging; unlimited yout fSind well-being and simple joy are available through faith in

Revelation 21:4—%“He will wipe every tear from theiréy

no more death or mourning or crying or pain, for th rrespondence with other biblical themes can also be found.

has passed away.” umanists look to scientific revelation to find a biotech-

Christian beliefs about resurrection involve genuine ; r to bring them into a posthuman kingdom. Inasmuch
formation, and change of the body, and offer an answer'to the trags y'and its potential are the uitimate concern of transhuman-
hope of uploading. Christ’s resurrection was a physical,’bod: ; has replaced God; their theology is anthropology. In the
Because Christ rose from the dead, Christians believe B fithat Christians look to Scripture as the source for knowledge
from the dead. In the same way that Christ’s resurre ; himanists look to science as the source for knowledge of
resurrection, Christians trust that we too will undergo ; ason has replaced faith; existential disaster is damnation.
tion (1 Cor. 15). This resurrection will be a genuine s have a God-given yearning for significance beyond space
our bodies in such a way that bears both continuity cvweknow it, could it not be that human beings have the abil-
with our present bodies. While we do not know the precise na Asciously replace God-ordained structures with those of our
bodies, it is clear that they will be physical, and that we :
able to one another. While the resurrection body wil
death, decay, and despair, the Christian view of immo
real physical existence. In our earthly, fallen bodies

el

me way that a transhuman is a transitional human, Christians
hiiians'in transition, living in a kingdom that has come and yet
strangers in the world.”* Could we not, i fact, go further?
at to be truly human is to be, in a sense, posthuman? Per-
that death is unnatural and an enemy, yet Christians belie ; human is to be post-fallen-buman, to have a resurrected
has overcome-—and will one day destroy—death.? - il with the Triune God in the New Jerusalem, to return to the

The Christian doctrine of the fall is visible in transhum uman state in which humans were created. To be transhu-
regarding the human condition. While the human con {14 be to live in the tension between the “already” and the
manism appears to involve fundamental aspects of what it me ‘t6-Fa'in the world but not of the world, to be a new creature
been created by God—contingency, dependency, and finitode this is possible only because of the finished work of Jesus
factors attributable to the fall—despair, disease, and death—u <'the firstfruits of the resurrection sent the Holy Spirit as
(i.e., Satan, evil, sin, or rebellion) is given. In many Wways aps Christians should appropriate and fill out the terms
the human condition covers only unintentional sorts of £ and “posthuman” with the gospel of Jesus Christ.’s At the
srief foray may help reveal specific points of dialogue with
and others who would look to technology as “the sole

transhumanism sounds at times as if it denies the reality 0 :
atesolution to the problems of the world.”””

claim is that people basically are good and technologi
will somehow purify the human condition. :

pristians, we can easily miss the way the world must look to
are convinced that the present life is all there is and that no

19 or higher power exists. Examining transhumanism through
allens reveals that with which transhumanists are ultimately
state of mind for all who desire it.”* Christians would‘coun 23 well as the structures and methods constructed in order to
only due to Christ’s atoning work on the cross and bodil these concerns. The Transhumanist FAQ represents the very real

only there is found true and enduring joy and happines:
also assert, “There is no reason why pleasure, exciteme;
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beliefs of an increasing number of people. The world that it projects is
the very world in which they see themselves. They are striving to live out
the way of being human that the FAQ describes.

Twenty-first-century Western civilization is in real danger of allowing
our technological abilities to become an “unquestioned commitment to
technological control of the body for the sake of eliminating ‘misery and
necessity.””8 The result will be that science, medicine, and tecl?nology focus
sglely on “efforts to eliminate suffering and expand human choice.”* This
view stands in stark contrast to the fact that contingency, dependence
alnd finitude are inescapable aspects of the human body specifically anci
life generally. Rather.than trying incessantly to remove all suffering, we
should instead seek a correct orientation to our limitations. We car’1 do
that best “by recovering the moral significance of the body” specificall
and the material realm in general.*® »

Christianity and transhumanism both acknowledge the transitional
nature of our current bodies. Yet, for Christians that does not lead to
devaluation of the body; rather, there is regard for its place, even as we
look forward to a resurrection body. This is an important re;lization for
those who traditionally have tended toward an underdeveloped theology
of the material realm. As Christians, we need to consider “what our bodies

are for, how suffering relates to these purposes, and how technological -

medicine assists or hinders these purposes.”$! Rather than trying to cure
every disease and overcome every obstacle, recognizing the contingency,
dependency, and finitude of our bodies will ultimately enable us to car;
better for others.

. Christians should be involved in discussions over science, technology.
biotechnology, and medicine with all of their potentials and pitfalls. Wc;
have a role to play in shaping the future, and can be involved in technologi-
cal discussions in a number of ways. We can study to work as scientists and
researchers who develop technologies while recognizing the sovereignty of
God over all things, Christians must model appropriate and God-honoring
utilization of technology, and we can engage the designers and develop-
ers of .technology to argue for its wise creation, implementation, and use.
As citizens, we can participate in the political processes surrounding the
regulation and oversight of technology.5*

It is important that we recognize not only the threats that technology
presents, but also the opportunities for obeying the cultural mandate that
humans have been given by God. One theologian asserts, “the problem is
not with technology itself but our lack of a moral framework that can tell
us how rightly to resist and appropriate it.”** We must strike a balance
|
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BOOK LINK

Begotten or Made?

Recent developments in pharmacology, neurascience, and genetic engineering not
only affect the practice of medicine but raise important theoretical guestions about
what it is to be human. Oliver O'Donovan’s Begotten or Made? Human Procreation
and Medical Technigue (New York: Oxford University Press, 1984) tackles these ques-
tions head-on in an insightful book whose small size belies its importance.

New technologies raise the possibility of the ultimate makeover. Sex-change
operations that go against the natural given encourage the transgendered to think
that gender is artificial rather than something determined and given by God. If the

for its own future, then we are indeed in the midst of a technological revolutien.
It is a fact of more than lexical significance, O’Donovan suggests, that the word
nrevolution” entered the vocabuiary of the West oniy when its faith in divine provi-
dence was weakening.

O'Donovan sees into the soul of our technological culture when he identifies
“making” as a key category in modernity’s interpretative framework. Indeed, “mak-
ing” may be one of the most important root metaphors in contempaorary culture.
Much of what we do—everything from dinner 1o sex (*lovernaking” ) to cars to public
opinion—is viewed in {arms of instrumental making. When every activity becomes
»artifactual,” however, technical intervention becomes appropriate everywhere and
everything comes to be seen (by postmoderns, for instance) as “artificial.”

What our technological culture needs, G’Donovan contends, is a good dose
of trinitarian theclogy. To be precise: we need to recover the distinction bhetween
“making” and “begetting” that was the keystone of Nicene orthadoxy. The church
fathers at Nicaea declared that Jesus was * begotten, not made” of the Father, Why?
Because that which we make is fundamentally unfike us; it is the result of human
will and human work and is therefore something to e used rather than loved.
That which we beget, by contrast, is beyond our ability to determine or control; we

~not manipulated or made over. According to O'Donovan and the church fathers,
only God can “make” human Leings. It is the better part of human maturity and
wisdom not to chafe against the givens (including our being male or female) but

1o accept them as God gifts.
Kevin J. Vanhoozer

term “revolution” signals the moment when a community assumes responsibility ‘

do not make what we beget but we recelive it as a gift from God to he cherished,

between completely rejecting technology and viewing technology as the
solution to all of humanity’s problems. Ours is an age of unprecedented
technological development, which fuels and is fueled by the belief that
technology is inherently good and that it holds the solution to all of our
i
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problems, and the resulting belief that whatever can be done must’
done. :
Is it possible that in our actions and attitudes we are overly optimisti
about technology? Most people, including Christians, are not aware th
they hold these assumptions, yet these assumptions shape nearly eve
public debate regarding new technologies. These are not scientific bel
but philosophical and moral presuppositions to which Christians nee
call attention. It is all too easy to get swept up in the message our cultir
sells about the “need™ for the latest and greatest gadget and forget wh
. our ultimate solution lies. Instead, “the prophetic witness of Christians
must challenge the assumptions of technicism and offer a more realistic
and fruitful alternative,”* _ -
Finally, Christians must appropriately model the biblical idea of co
munity. We are the body of Christ, joined together and functioning’
concert. This contrasts starkly with the cultural notions of individualis
and radical personal autonomy upon which transhumanism relies so hea
ily. We are not our own, nor do we live for ourselves alone (1 Cor. 6:1
Rom. 12). The biblical emphasis on neighbor-love should motivate us
to cultivate biblical communities, to care for one another, and to engage
technology. :
Transhumanism is a logical extension of assumptions about techno
ogy and the physical world that many, even some Christians, hold. Seeing
ostensibly innocuous assumptions pressed to their logical conclusions
should stimulate reconsideration of the ways in which we look at, think
about, relate to, and live in the world. Then perhaps we can begin to more
fully bear one another’s burdens and better offer our own bodies as living
sacrifices. What all of us need, Christians, transhumanists—whatever label
we choose to wear—is the gospel. We need to hear and proclaim the good
news that God became man in order to restore us to the relationship for
which we were created.
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